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THE SON OF GOD JIS COME 


This is the true God, and eternal life. J John 5:20 


The Son of God is come, 
Almighty to redeem, 

And souls bowed low by sin and woe 
May find release in Him. 

He binds the broken heart, 
He makes the blind to see, 

He breaks th’ enslaving bonds of sin, 


He sets the prisoner free. 


The Son of God is come: 
Rejoice, ye sons of earth! 
He comes, triumphant over Death, 
That man may know new birth. 
Eternal life is ours 
Through Him who lives to save: 
What sting is left thee now, O Death, 
What victory, O Grave? 


The Son of God is come: 
All hail, Eternal Light! 
The midnight of our souls is o’er, 
The dawn of hope shines bright! 
No more estranged from God 
Must men in darkness roam, 
For lo, the Light of earth and heaven, 
The Son of God is come! 


(by E. MARGARET CLARKSON) 
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For Christians not a time 


of bowing before a baby in a manger, 
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but a time to affirm 


By MARTYN LLOVD-JONES 
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LORDSHIP 


CHRIST 


W ar DO WE mean when we say with Peter that 
God hath made “that same Jesus . . . both Lord and 
Christ”? What do I mean when I say that Jesus 
Christ is “my Lord”? I put it thus in a personal 
way, because one cannot deal with a question like 
this in any other way. Shall I suggest just two 
things which I do not mean? 

(1) When I say that Jesus is my Lord, I do not 
mean that I do my best and utmost to be faithful to 
His memory and His example, and that I give my- 
self entirely to that endeavor. I think it must be 
agreed and admitted that there has been a tendency 
during the past fifty years or so to emphasize and 
stress that particular view of the matter. To ac- 
knowledge Christ as Lord has been spoken of in 
terms of imitating Christ or following Him. And to 





this end, of course, scholarship and research have 
concentrated their energies upon the earthly life of 
Jesus and have done their utmost to sift and to 
separate what they regard as being true from what 
they regard as being false. They have tried to re- 
construct the life, or at any rate, a picture of the 
life of the Jesus of history. The Jesus of history is 
to be our Lord. But, strangely enough, the more we 
look at Him the greater the tendency becomes to 
call Him Jesus rather than Lord! Why that is we 
shall see in a few moments. Let it suffice to say, at 
present, that all the efforts of men to make Jesus 
Lord have clearly failed. 

(2) Again, when I say that Jesus Christ is my 
Lord, I do not mean that I just take all the words 
which He uttered and which we possess, reported 
and chronicled, and make of them a law for my life. 
There are people who would confine God’s dealings 
with mankind through Christ to the New Testament 
words, and then the New Testament becomes a kind 
of legal code which defines everything. 

Now, the reason why both of these conceptions 
of the Lordship of Christ are erroneous seems to 
me to be clear and obvious, and that by definition. 
The relationship involved in the word “lordship” is 
obviously and clearly a living relationship between 
two persons. Moreover, the slave waits for his 
lord’s command and just asks, “Lord, what wouldst 
thou have me to do?” He doesn’t even engage him- 
self to his master for his own profit—he belongs to 
his master! Now, judged by that standard, the two 
conceptions of the lordship of Christ which we 
have considered are obviously false, and fail in that 
they do not provide a living Person to take part in 
the relationship with me. A memory, however dear, 
is not a living person and cannot command me and 
dictate to me in the present. I cannot talk and pray 
to an ideal. I cannot cast myself in my helplessness 
and my woe upon my hero who was buried some 
twenty centuries ago. Besides, where I am the sole 
living person involved, it is obvious that I alone 
really count; and though I set up a certain standard 
and decide to be governed by it, it is / who set it 
up. / count most of all and there is, in reality, no 
lord outside myself. 

Therefore, and in order to hasten on, | say with 
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the apostle: “Yea, though we have known Christ 
after the flesh, yet now henceforth know we Him no 
more.” | deal no longer with the Jesus of history, 
but with the Lord in Glory. I look not back to a 
memory but into the Face of the Living Christ. | 
cease to paint beautiful pictures of Jesus of Naza- 
reth and to sentimentalize with vague generalities 
about beauty, truth and love, and begin rather to 
“know the terror of the Lord,” and to feel it to be 
my bound duty “to persuade men” to flee from the 
wrath to come and to see that their gentle Jesus is 
to be Judge of the whole world. He, as my Lord, is 
everything, and, in a sense, there is nothing else 
that really matters. The immediate problems of 
1954 no longer concern me most of all; the needs 
of mankind, great though they are, are not the 
field of my real inquiry. What I desire to know is 
what my Lord would have me to do. Conditions 
next year may be entirely different, and in twenty 
years’ time still different again, but my Lord’s lord- 
ship can never change—‘He is the same yesterday, 
today, and forever.” 

But, having said all that in order to get clear 
the true conception of lordship; having stressed 
and emphasized the truth that it is only the Lord 
from Heaven who can be my Lord and not the 
earthly Jesus and His memory alone, I am reminded 
of my quotation of St. Peter’s words at the com- 
mencement, those words which tell us that it is that 
same Jesus whom God hath made “both Lord and 
Christ.” The same Person, not as He was, but as 
He is. He was the Servant, He is now the Lord. 
He is the same, but His offices are different. We do 
not pray to “the Servant,” but to “the Lord.” On 
what grounds do we do so? Or. to put the same 
question in another way, we may ask with reverence 
what are Jesus of Nazareth’s rights and title to His 
lordship? Two main answers are given to that 
question in the New Testament. 

(1) There is, first of all, what one may perhaps 
best call the purely theological answer, by which 


I mean an absolute, essential answer apart from you 
and me and our experiences. Jesus Christ is Lord 
as it were in His own right, because He is the Son of 
God. He is the Eternal Word. “He is the image of 
the invisible God, the first-born of every creature; 
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for by Him were all things created, that are in 
heaven, and that are in earth, visible and invisible, 
whether they be thrones, dominions, or principal- 
ities or powers: all things were created by Him and 
for Him. And He is before all things, and by Him 
all things consist.” Do not look back for your Lord. 
“By Him all things consist”—now! 


But in the well-known passage in Philippians 2, 
the Apostle seems to give as the main ground of 
our Lord’s lordship His exaltation by God as a re- 
ward for His self-humbling and perfect obedience 
—‘Wherefore God also hath highly exalted Him, 
and given Him a name which is above every name. 
That at the name of Jesus every knee should bow, 
of things in heaven, and things in earth, and things 
under the earth. And that every tongue should con- 
fess that Jesus Christ is Lord, to the glory of God 
the Father.” “God hath highly exalted Him.” The 
Lordship is a fact in spite of us and whether we 
recognize it or not! Nay, more than that, a time is 
coming when we shall have to recognize it whether 
we will or not! Though we try to rob Him of His 
Deity, though we try to confine Him to Jesus of 
Nazareth, though we would make of Him a mere 
memory and not a living Person, though we would 
thus crucify Him afresh—the fact remains. 


(2) But all that, as I have said, is in a sense 
in spite of my experience and outside of it. Yet 
any fair reading of the New Testament and of the 
lives of the saints shows clearly that the Lordship 
of Jesus Christ is not something purely objective 
and theological. It is not only something that I 
recognize, but also something that I feel. If He is 
my Lord, He of necessity takes up every part of 
me, intellect and feeling alike, head and heart, the 
entire man. On what ground is Christ my Lord? How 
is this great Cosmic Person related to me? How 
can I claim Him as my Lord? And how can I know 
that He is? Well, here again, the great apostle an- 
swers the question by telling us “that no man can 
say that Jesus is the Lord but by the Holy Ghost.” 
What does he mean by that? That no one can truly 
unfold the Person and character of Jesus Christ to 
me, except the Holy Ghost. 


I may look at Jesus Christ with my own eyes and 
with my own mind and powers, and see in Him 
Someone to be persecuted, Someone to be mocked, 
Someone who has claimed too much for Himself. 
Or I may look at Him and just see a great man 
whose principles I like and admire, and whose life 
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OSWALD CHAMBERS 
If the government of our own life is “upon His 
shoulders,” we will be careful to rely on Him 


in connection with the lives we are called on 


to influence and govern. 


appeals to me. Yes, I may look at Him with my 
own natural and unenlightened eyes and see many, 
many different things, none of which makes me feel 
that He is my Lord. But when the Holy Ghost deals 
with me and convicts me of my sin; when I see my- 
self estranged from God with that irremovable bar- 
rier of my sins between me and Him; when I see 
myself as lost and without any life and without God 
in the world—when, seeing all that and feeling that 
there is no hope for me, the Holy Ghost grants me 
to see by the eye of faith that Jesus Christ the Son 
of God came from heaven, was made flesh, lived 
for thirty-three years on earth, and when He died 
on Calvary, died for my sake and for my sins, and 
rose again to justify me before God, and to pur- 
chase my pardon and forgiveness: when I see all 
that, what can I say, but 


“Love so amazing, so divine 
Demands my soul, my life, my all’? 


If He has done all that for me, if He has so saved 
me, nothing that He can ask is too great. He gave 


Himself for me, I give myself to Him. His love de- 
mands it! 


But I see something else which goes even further 
than Isaac Watt’s great hymn. It is not merely that 
Christ’s love “demands” my entire allegiance and 
submission. In a sense I have no choice. I do not 
decide that Christ shall be my Lord. He is my 
Lord, by right. I was the slave of sin and of Satan, 
and, try as I would, I could not obtain my freedom. 
I was never a free man. “I was born in sin and 
shapen in iniquity.” A slave! And there I would 
be now, were it not that Christ came and “bought 
me with a price.” What follows? “Ye are not your 
own!” | am still not free! I have been bought by 
a New Master. I am the slave, the bond-servant of 
Christ! He is my Lord for He has bought me. He 
does not “demand my soul, my life, my all”; He has 
bought them, they are His. 

I am His, because He is my Lord, because He 
owns me, because He has bought me with His own 
precious blood. END 


(Reprinted by permission from the British /nter-Varsity) 
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Cost Accounting... 


By W. E. C. PETERSEN 


H. WASN'T REALLY sleepy, only so very tired. 

The last few months, and particularly the last 
few days, had been quite crowded; but now every- 
thing was in order and he could take it easy and 
rest. Everything was in order—everything, that is, 
except for one more visit to the lawyer's office to 
have his will drawn up. Not that he anticipated 
dying soon; it just seemed to be the proper thing 
to do. Besides, some day it would save his heirs 
inheritance taxes if his will were drawn up proper- 
ly, so he would see to that. Tomorrow he must 
go to the lawyer’s office. 

It had been a shrewd move to get rid of the plant 
and the business while he could sell it at top price 
—much more than he had ever dreamed it would 


bring. No one could tell him that a recession wasn’t 
just around the corner! Let it come; now someone 
else could worry about the business. 

He had been somewhat of a business genius in 
every detail of this move, even if he had to say so 
himself; and it had paid off handsomely. The tem- 
porary layoff of some of the factory workers had 





increased the net profit for the year by at least 
$200 thousand and had cut down the inventory 
considerably. Too bad some of the workers had 
been caught short of money for the holidays, but 
then, he couldn’t really be blamed for that. They 
should have been prepared for something like this 
—should have saved up something for a rainy day. 
It had been a bit embarrassing that some of them 
were members of the church he attended, but that 
couldn’t be helped. Wonder what the pastor would 
say when he heard that he had sold out? The 
pastor had had some nerve to stick his nose into his 
affairs, talking to him about “guaranteed yearly in- 
come” for his factory workers and about “profit 
sharing plans.” As if he, a minister, understood 
business! After all, in business one had to be prac- 
tical and not let one’s heart or religious belief in- 
fluence one’s decisions. 

He had worked hard to get where he was and he 
didn’t need to thank anyone for helping him. It 
had meant long, weary hours from early in the 
morning until late at night. When had he ever 
taken time for vacations or to fool around as most 
others did? No one knew of the nights he had 
spent planning and working, sometimes just to be 
able to attend church service or board meetings. 
But did anyone appreciate that or thank him for 
it? Far from it, they seemed to take it for granted. 

Perhaps that was why he was so tired now. 

Odd that the pastor, whom he really believed to 
be a fundamentalist at heart, should have talked 
about “guaranteed yearly wages” and “profit shar- 
ing plans.” He had almost sounded like a mod- 
ernist. Come to think of it, the pastor had recently 
spoken a good deal about “loving your neighbor as 
yourself.” Could he have gone off on a tangent? 
Better bring it out in the open at the next board 
meeting and find out if the pastor had become 
liberal. One thing was sure, he wouldn’t sit under 
the teaching of a liberal minister—it is by faith 
man is saved, and anything added to that is con- 
trary to God’s Word and could only be classified as 
modernism. He would certainly bring it up. Should 
it be evident, from the discussion, that the pastor 
was a labor or union sympathizer, he would have to 
leave the church for sure. 

He had done pretty well for himself fifteen or 
twenty years ago, when so many others had been 
forced to the wall, mainly because he had always 
kept in mind that first of all, he was a business man. 
He recalled the time when he had to foreclose on 
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some of the defaulted mortgages he had taken over 
from his father’s estate—that was one time he had 
to remind himself that business was business, and it 
was his duty to act as a business man. Come to 
think of it, it was because of some of these trans- 
actions that the former minister had left. No one 
was going to make a spectacle of him or criticize 

) him publicly! That pastor had been somewhat of a 
“'serewball after all; a bit of a fanatic, and for all he 
knew, probably even a communist. It was good 
riddance when he left! 

Yes, he had done well in his real estate dealings— 
had held every piece of property until the market 
was at its very highest and then he had sold. Even 
the farm which had come to them from his wife’s 
father’s estate had been sold at top price. Funny 
that Claire should have objected when he suggested 
that they sell it, but then, she was somewhat of a 
sentimentalist. It had not been too hard for him to 
convince her of the wisdom of his decision, and he 
had been successful in obtaining an exceedingly 
good price for it just before farm prices had drop- 
ped. No doubt about it, Claire was a sentimentalist 
at heart—that was very evident; sometimes it had 
brought a few tears and a somewhat strained rela- 
tionship between them. There was the time when 
she had been very unhappy because “they did not 
tithe their income for God’s cause,” as she had put 
it. He had certainly had a job convincing her that 
tithing was part of the Mosaic Law and that they, 
as Christians, were no longer under the Law, but 
had been set free. She had seemingly accepted it, 
but he wasn’t at all sure that she didn’t tithe her 
household money and gifts that she received. Well, 
that was her business; after all, if that could make 
her happy, he wouldn’t interfere. 

It had been a real boost to his self-esteem the 
other day when his stock broker had taken him to 
lunch and brought him together with the group of 
business men who made up the board of his alma 
mater. He had felt real proud when they paid him 
the compliment of inviting him to become a mem- 
ber of the board. Perhaps he ought to give the 
college a gift. He was still holding some of that 
railway stock that he had bought at four but which 
now was selling at seventy-four; by giving it to the 
college he could deduct the full market price as 
charitable giving and it wouldn’t cost him much. 
He had known very little about stocks when he first 
started to speculate, but it had not taken long be- 
fore he proved to his broker that he was no green- 








horn. Tomorrow he would transfer a block of 
shares to the college; after all, the chairman of the 
board was old and he couldn’t last forever—a day 
would come when they would need a new chairman 
on that board. 

He was really tired. 

But it was kind of nice to lie here and to think 
and plan. It wasn’t often that he had had time just 
to let his thoughts drift; usually he had been so 
sleepy when he went to bed that he would drop off 
immediately. But tonight, even though he was tired, 
he didn’t seem able to go to sleep. He wondered 
if that pain in his chest the other night really meant 
anything. He should have gone to the doctor. 

Tomorrow he would go. He would see both his 
lawyer and his doctor tomorrow — and the stock 
’ broker, too. And tomorrow night the church board 
would meet. Well, he would make a point of at- 
tending. He wondered what other items would be 
on the agenda beside the proposal to increase the 
pastor’s salary. Why should the pastor receive an 
increase anyway when a recession was coming? 
The pastor should never have chosen the ministry 
if he was only interested in it for the sake of money. 
Not that he begrudged him anything, but it would 
certainly be unfair to pay him appreciably more 
in salary than some of the less prosperous members 
received. No, he was not in favor of paying the 
pastor more; he would oppose it. 

Funny how tired he was. Yet he wasn’t sleepy. 

Now that he no longer had the business, he'd 
have to spend more time with his family. He had 
been so busy, perhaps he had even neglected them 


OF TIPS AND TITHES 


somewhat. There had been times when he felt that 
it would have been profitable for him to have taken 
time out to look after the boys, profitable even 
financially. He hated to think about how much it 
had cost him to get John out of his last mess. How 
old was John—19 or 20? Wonder what he would 
do when he got through college. And James, and 
Marian: they seemed to be slipping away from him. 
Wonder why they weren’t interested in going to 
church any more? Never could understand what 
happens to the children of Christian parents. 

Church . . . that sermon by the pastor on “a 
man’s life consisteth not in the abundance of the 
things which he possesseth.” The pastor ought to 
remember that it was good somebody knew how 
to get money, otherwise where would his salary 
come from? 

If he could only get to sleep. 

There was that pain again, in his chest. 

That sermon last Sunday—what was the matter 
with building bigger barns, anyway? A good bus- 
inessman, that’s what the farmer was. Then why 
should the preacher refer to him as a “fool,” a 
“rich fool?” It was surely hard to understand 
some parts of the Bible. 

What was wrong with that left arm? It felt numb. 

Strange that he should be hearing those words 
from the sermon so clearly, as if someone were 
speaking . . . “Thou fool, this night thy soul shall 
be required of thee, then whose shall these things 


be, which thou hast provided? . . . So is everyone 
that layeth up treasures for himself and is not 
rich toward God.” END 


New IT CAME TO PASS on a certain day, at noon, that the writer was a guest of a certain rich man. 
And the lunch was enjoyed at a popular, albeit expensive, restaurant. And the waiters were very efficient, 


and the food was good. 


Now when the end of the meal was at hand, the waiter brought unto my host the check. And my 


host examined it, but made no comment. 


As we arose to depart, I observed that he laid some coins under the edge of his plate. I know not 
what denomination the coins were, howbeit, the waiter who stood nearby smiled happily, which, being 


interpreted, means that the tip was satisfactory. 


Now this parable entereth not into the merits or demerits of tipping. But as I meditated on the 
coins that become tips throughout our nation, I began to think of tips and tithes. For the proverbial tip 
should be at least a tenth, lest the waiter turn upon you and rend you. 

And as I continued to think on these things, it came unto me that few people who go to church 


treat their God as well as they honor their waiter. 


For they give unto the waiter a tithe, but unto 


God they give whatsoever they think will get them by. 


Verily, doth man fear the waiter more than he feareth God? And doth he love God less than he 
loveth the waiter? Or doth the waiter do more for him than his God? 


Truly, a man and his money are past understanding! (20th Century Christian) 
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asi SURVEYS of great religious revivals 
indicate that no matter how genuine a spiritual 
phenomenon may have been, in time a seemingly 
inevitable development for the worse occurs. A 
tendency toward externalism brings about an os- 
sification of the tradition. Often this is so gradual 
and subtle that it remains hidden except to those 
endowed with keenest spiritual insight. 

From this developmental tendency, the contem- 
porary evangelical movement is by no means im- 
mune. The shift that occurs is primarily a shift 
of emphasis from the essential to thai which is 
non-essential, from essence to form, from end to 
means and from spirit to letter. Such a shift of 
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A PROPHET \ FOR OUR TIMES 


By TIMOTHY FETLER 


emphasis occurs not in theory, which remains or- 
thodox, but in practice. The formal creed remains 
sound, while the breakdown occurs in the working 
creed. 

As time passes, it may be assumed that by hav- 
ing the correct means one automatically appropri- 
ates truth and grows spiritually, that by accepting 
the correct interpretation of the Word one auto- 
matically receives the Spirit. As H. C. G. Moule 
has expressed it, “Truth of view somehow becomes 
synonymous with the inbreathed and inbreathing 
presence of the Holy Spirit.” Few seem to realize 
that this viewpoint characterizes the actual state 
of many serious Christians and how far it is from 
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the true Spirit-filled life. 


There are obvious similarities between the ex- 
ternal form and the spiritual content which may 
create an illusion that the all-important spiritual 
factor somehow is automatically implied in correct 
formulation. But nothing could be further from 
the truth. 


Theological rationalism may develop to the point 
where all personal, experiential and spiritual ele- 
ments are left more or less to the haphazard ap- 
proach and understanding of the individual; in 
time it may become a mere abstraction. Often the 
Christian student does not realize that the most 
important part of his Christian life as yet remains 
unrealized. The culmination is a fundamentalism 
characterized by formalism, legalism and verbal- 
ism. Correct beliefs and doctrines are present but 
spiritual reality is ominously absent. 


A MEANS—NOT AN END 

It is easy for evangelicals to see the formalistic 
weaknesses of traditionalists and liberals, different 
though they may be. It is much more difficult to 
understand that the best means that God has given 
may become formalistic, self-defeating hindrances 
if used as ends in themselves. As A. W. Tozer has 
expressed it: “Sound Bible exposition is an im- 
perative must in the Church of the Living God. 
Without it no church can be a New Testament 
church in any strict meaning of that term. But 
exposition may be carried on in such a way as to 
leave the hearers devoid of any true spiritual nour- 
ishment whatever. For it is not mere words that 
nourish the soul, but God Himself, and unless and 
until the hearers find God in personal experience 
they are not the better for having heard the truth. 
The Bible is not an end in itself, but a means to 
bring men to an intimate and satisfying knowledge 


of God.” 


Andrew Murray has expressed a similar thought: 
“His Word, which is meant to point us to God, may 
actually intervene and hide Him from us. The mind 
may be occupied and interested and delighted in 
what it finds, but if it does not lead us to wait on 
God, to glorify Him, to receive His grace and 
power for sweetening and sanctifying our lives, it 


CHARLES SIMEON 


Where humility is absent, holiness is at least 
upon the wing. 


becomes a hindrance instead of a help.” 


DANGERS FROM WITHIN 

At times of spiritual decline, God has always 
raised up men of spiritual insight and power, to 
counteract destructive trends and call men back 
to a vital, experiential relationship with Himself. 
Savanarola, Luther, Wesley, Fox and Finney were 
such prophets, called by God to meet the specific 
needs of their day. The obvious dangers to gen- 
uine Christianity of our own day — communism, 
naturalism, secularism — are well known and de- 
fined. There are, however, only a few who have 
seen clearly the much more subtle dangers of 
pseudo-evangelicalism. Outstanding among these is 
the Chicago pastor, Dr. A. W. Tozer. In his book, 
The Pursuit of God (Christian Publications) and 
The Divine Conquest, (Fleming H. Revell), Tozer, 
with keen spiritual insight, penetrates to the very 
core of problems found in modern evangelicalism. 
It is impossible to read his books and remain in- 
different to the dangers threatening the evangelical 
world from within. It is equally impossible to avoid 
sensing the spiritual purity of his motivation. 

A deeper spiritual hunger is generally beginning 
to assert itself, and we find that among Christian 
students in particular the imbalance between the 
intellectual and the experiential, in favor of the 
former, is again becoming an issue. When we, as 
Tozer puts it, start substituting theological ideas 
for an “arresting encounter,” we are full of reli- 
gious notions; but true Christian experience must 
always include a genuine encounter with God. 
Otherwise we have nothing but a “synthetic God 
compounded of theology and logic.” “The spir- 
itual giants of old were men who at some time be- 
came acutely conscious of the real Presence of 


God.” 


MECHANICAL FAITH 

Tozer emphasizes the necessity of restoring a 
balance between theological formulations and per- 
sonal experience. For while no true evangelical will 
deny the validity of an experiential theology based 
on a “heart-faith,” in time this too may become 
only an additional doctrinal point to which one 
must give mental assent. 


The concept of faith as intellectual assent, bas- 
ically a Roman doctrine, is strorgly condemned by 
Dr. Tozer: “The doctrine of justification by faith, 
a Biblical truth, and a blessed relief from sterile 
legalism and unavailing self-effort, has in our times 
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fallen into evil company and been interpreted by 
many in such a manner as actually to bar men from 
the knowledge of God. The whole transaction of 
religious conversion has been made mechanical and 
spiritless. Faith may now be exercised without a 
jar to the moral life and without embarrassment to 
the Adamic ego. Christ may be ‘received’ without 
creating any special love for Him in the soul of the 
receiver. The man is ‘saved,’ but he is not hungry 
nor thirsty after God. In fact he is specifically 
taught to be satisfied and encouraged to be con- 
tent with little... 


LOSING GOD 

“The modern scientist has lost God amid the 
wonders of His world; we as Christians are in real 
danger of losing God amid the wonders of His 
Word. The gift element in the gospel is held to be 
its exclusive content, and the shift element is ac- 
cordingly ignored. Theological assent is all that is 
required to make Christians. This assent is called 
faith, and is thought to be the only difference be- 
tween the saved and the lost. Faith is thus con- 
ceived as a kind of religious magic, bringing to the 
Lord great delight, and possessing mysterious 
power to open the kingdom of heaven.” 


Results of this non-transforming type of faith are 
obviously disastrous. Tozer minces no words in 
exposing the effects of purely theoretical “heart- 
faith”: “The grosser manifestations of the self-sins, 
egotism, exhibitionism, self-promotion are strange- 
ly tolerated in Christian leaders even in circles of 
impeccable orthodoxy. Promoting self under the 
guise of promoting Christ is currently so common 
as to excite little notice.” 


The push-button, machine methods of modern 
evangelicalism also contribute to the shallowness of 
the movement: “The idea of cultivation and exer- 
cise, so dear to the saints of old, has now no place 
in our total religious picture. It is too slow, too 
common. We now demand glamour and fast-flow- 
ing dramatic action. A generation of Christians 
reared among push buttons and automatic ma- 
chines is impatient of slower and less direct methods 
of reaching their goals. We have been trying to ap- 
ply machine-age methods to our relations with God. 
We read our chapter, have our short devotions and 
rush away, hoping to make up for our deep inward 
bankruptcy by attending another gospel meeting or 
listening to another thrilling story told by a reli- 
gious adventurer lately returned from afar.” 
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THE PARTY LINE 

Pseudo-evangelical bigotry and prejudice also 
come under Tozer’s scrutiny. Referring to some 
great devotional works of the saints of the past, 
practically unknown to the average modern evan- 
gelical, Tozer says: “Christian literature, to be ac- 
cepted and approved by the evangelical leaders of 
our times, must follow very closely the same train 
of thought, a kind of ‘party line’ from which it is 
scarcely safe to depart. A half-century of this in 
America has made us smug and content. We imi- 
tate each other with slavish devotion and our most 
strenuous efforts are put forth to try to say the 
same thing that everyone around us is saying and 
yet find an excuse for saying it, some little safe 
variation on the approved theme.” 

The futility of purely rational theological exer- 
cises (which often result in mental acrobatics) is 
considered: “The inability of human reason as an 
organ of divine knowledge arises not from its own 
weakness but from its unfittedness for the task by 
its own nature. It was not given as an organ by 
which to know God... 

“The doctrine of the inability of the human mind 
and the need for divine illumination is so fully de- 
veloped in the New Testament that it is nothing 
short of astonishing that we should have gone so 
far astray about the whole thing. Fundamentalism 
has stood aloof from the Liberal in self-conscious 
superiority and has on its own part fallen into 
error, the error of textualism, which is simply 
orthodoxy without the Holy Ghost. Everywhere 
among Conservatives we find persons who are Bi- 
ble-taught but not Spirit-taught .. . If a man holds 
to the fundamentals of the Christian faith he is 
thought to possess divine truth. But it does not fol- 
low. There is no truth apart from the Spirit .. . 
THEOLOGIANS BUT NOT SAINTS 

“It is a sure road to sterile passivity. God will 
not hold us responsible to understand the mysteries 
of election, predestination and the divine sover- 
eignty. Those things belong to the deep and mys- 
terious Profound of God’s omniscience. Prying 
into them may make theologians, but it will never 
make saints . . . 

“The inward kernel of truth has the same con- 
figuration as the outward. shell. The mind can 
grasp the shell but only the Spirit of God can lay 
hold of the internal essence. Our great error has 


been that we have trusted to the shell and have be- 
(Continued on page 23, column 1) 
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i ‘ol possessing 


= THE LORD GOD made man upon the earth 
He first prepared for him by creating a world of 
useful and pleasant things for his sustenance and 
delight. In the Genesis account of the creation 
these are called simply “things.” They were made 
for man’s uses, but they were meant always to be 
external to the man and subservient to him. In the 
deep heart of the man was a shrine where none but 
God was worthy to come. Within him was God; 
without, a thousand gifts which God had showered 
upon him. 

But sin has introduced complications and has 
made those very gifts of God a potential source of 
ruin to the soul. 

Our woes began when God was forced out of His 
central shrine and “things” were allowed to enter. 
Within the human heart “things” have taken over. 
Men have now by nature no peace within their 
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hearts, for God is crowned there no longer, but 
there in the moral dusk stubborn and aggressive 
usurpers fight among themselves for first place on 
the throne. 

This is not a mere metaphor, but an accurate 
analysis of our real spiritual trouble. There is 
within the human heart a tough fibrous root of 
fallen life whose nature is to possess, always to pos- 
sess. It covers “things” with a deep and fierce pas- 
sion. The pronouns “my” and “mine” look inno- 
cent enough in print, but their constant and uni- 
versal use is significant. They express the real na- 
ture of the old Adamic man better than a thousand 
volumes of theology could do. They are verbal 
symptoms of our deep disease. The roots of our 
hearts have grown down into things, and we dare 
not pull up one rootlet lest we die. Things have 
become necessary to us, a development never or- 





iginally intended. God’s gifts now take the place 
of God, and the whole course of mature is upset by 
the monstrous substitution. 

Our Lord referred to this tyranny of things when 
He said to His disciples, “If any man will come 
after me, let him deny himself, and take up his 
cross, and follow me. For whosoever will save his 
life shall lose it: and whosoever shall lose his life 
for my sake shall find it.” 

Breaking this truth into fragments for our better 
understanding, it would seem that there is within 
each of us an enemy which we tolerate at our peril. 
Jesus called it “life” and “self,” or as we would 
say, thie self-life. Its chief characteristic is its pos- 
sessiveness: the words “gain” and “profit” sug- 
gest this. To allow this enemy to live is in the end 
to lose everything. To repudiate it and give up all 
for Christ’s sake is to lose nothing at last, but to 
preserve everything unto life eternal. And possibly 
also a hint is given here as to the only effective 
way to destroy this foe: it is by the Cross. “Let 
him take up his cross and follow me.” 

The way to deeper knowledge of God is through 
the lonely valleys of soul poverty and abnegation 
of all things. The blessed ones who possess the 
Kingdom are they who have repudiated every ex- 
ternal thing and have rooted from their hearts all 
sense of possessing. These are the “poor in spirit.” 
They have reached an inward state paralleling the 
outward circumstances of the common beggar in 
the streets of Jerusalem; that is what the word 
“poor” as Christ used it actually means. These 
blessed poor are no longer slaves to the tyranny of 
things. They have broken the yoke of the oppress- 
or; and this they have done not by fighting but by 
surrendering. Though free from all sense of pos- 
sessing, they yet possess all things. “Theirs is the 
kingdom of heaven.” 

Let me exhort you to take this seriously. It is 
not to be understood as mere Bible teaching to be 
stored away in the mind along with an inert mass of 
other doctrines. It is a marker on the road to green- 
er pastures, a path chiseled against the steep sides 
of the mount of God. We dare not try to by-pass it 
if we would follow on in this holy pursuit. We must 
ascend a step at a time. If we refuse one step we 
bring our progress to an end. 

As is frequently true, this New Testament prin- 
ciple of spiritual life finds its best illustration in 
the Old Testament. In the story of Abraham and 
Isaac we have a dramatic picture of the surrendered 


life as well as an excellent commentary on the first 
Beatitude. 

Abraham was old when Isaac was born, old 
enough indeed to have been his grandfather, and 
the child became at once the delight and idol of 
his heart. From that moment when he first stooped 
to take the tiny form awkwardly in his arms he was 
an eager love slave of his son. God went out of His 
way to comment on the strength of this affection. 
And it is not hard to understand. The baby repre- 
sented everything sacred to his father’s heart: the 
promises of God, the covenants, the hopes of the 
years and the long messianic dream. As he watched 
him grow from babyhood to young manhood the 
heart of the old man was knit closer and closer with 
the life of his son, till at last the relationship bor- 
dered upon the perilous. It was then that God 
stepped in to save both father and son from the 
consequences of an uncleansed love. 

“Take now thy son,” said God to Abraham, 
“thine only son Isaac, whom thou lovest, and get 
thee into the land of Moriah; and offer him there 
for a burnt-offering upon one of the mountains 
which I will tell thee of.” The sacred writer spares 
us a close-up of the agony that night on the slopes 
near Beersheba when the aged man had it out with 
his God, but respectful imagination may view in 
awe the bent form and convulsive wrestling alone 
under the stars. Possibly not again until a Greater 
than Abraham wrestled in the Garden of Gethse- 
mane did such mortal pain visit a human soul. If 
only the man himself might have been allowed to 
die. That would have been easier a thousand times, 
for he was old now, and to die would have been no 
great ordeal for one who had walked so long with 
God. Besides, it would have been a last sweet pleas- 
ure to let his dimming vision rest upon the figure 
of his stalwart son who would live to carry on the 
Abrahamic line and fulfill in himself the promises 
of God made long before in Ur of the Chaldees. 

How should he slay the lad! Even if he could get 
the consent of his wounded and protesting heart, 
how could he reconcile the act with the promise, 
“In Isaac shall thy seed be called”? This was 
Abraham’s trial by fire, and he did not fail in the 
crucible. While the stars still shone like sharp white 
points above the tent where the sleeping Isaac lay, 
and long before the gray dawn had begun to lighten 
the East, the old saint had made up his mind. He 
would offer his son as God had directed him to do, 
and then trust God to raise him from the dead. This, 
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says the writer to the Hebrews, was the solution 
his aching heart found sometime in the dark night, 
and he rose “early in the morning” to carry out the 
plan. It is beautiful to see that, while he erred as 
to God’s method, he had correctly sensed the secret 
of His great heart. And the solution accords well 
with the New Testament Scripture, “Whosoever will 
lose for my sake shall find.” 

God let the suffering old man go through with it 
up to the point where He knew there would be no 
retreat, and then forbade him to lay a hand upon 
the boy. To the wondering patriarch He now says 
in effect, “It’s all right, Abraham. I never intended 
that you should actually slay the lad. I only wanted 
to remove him from the temple of your heart that I 
might reign unchallenged there. I wanted to correct 
your love. Now you may have the boy, sound and 
well. Take him and go back to your tent. Now I 
know that thou fearest God, seeing that thou hast 
not withheld thy son, thine only son, from me.” 

Then heaven opened and a voice was heard say- 
ing to him,“By myself have I sworn, saith the Lord, 
for because thou hast done this thing, and hast not 
withheld thy son, thine only son: that in blessing 
I will bless thee, and in multiplying I will multiply 
thy seed as the stars of the heaven, and as the sand 
which is upon the sea shore; and thy seed shall 
possess the gate of his enemies; and in thy seed shall 
all the nations of the earth be blessed; because thou 
hast obeyed my voice.” 

The old man of God lifted his head to respond to 
the Voice, and stood there on the mount strong and 
pure and grand, a man marked out by the Lord for 
special treatment, a friend and favorite of the Most 
High. Now he was a man wholly surrendered, a 
man utterly obedient, a man who possessed nothing. 
He had concentrated his all in the person of his 
dear son, and God had taken it from him. God 
could have begun out on the margin of Abraham's 
life and worked inward to the center; He chose 
rather to cut quickly to the heart and have it over 
in one sharp act of separation. In dealing thus He 
practiced an economy of means and time. It hurt 
cruelly, but it was effective. 

I have said that Abraham possessed nothing. Yet 


was not this poor man rich? Everything he had 
owned before was his still to enjoy: sheep, camels, 
herds, and goods of every sort. He had also his 
wife and his friends, and best of all he had his son 
Isaac safe by his side. He had everything, but he 
possessed nothing. There is the spiritual secret. 
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Cc. S$. LEWIS 

It must be true, as an old writer says, 
that he who has God 
and everything else 
has no more 

than he who has 
God only. 

[And he who has 
everything else, 

but not God, 

has _ nothing.) 


There is the sweet theology of the heart which can 
be learned only in the school of renunciation. The 
books on systematic theology overlook this, but 
the wise will understand. 

After that bitter and blessed experience | think 
the words “my” and “mine” never had again the 
same meaning for Abraham. The sense of posses- 
sion which they connote was gone from his heart. 
Things had been cast out forever. They had now 
become external to the man. His inner heart was 
free from them. The world said, “Abraham is rich,” 
but the aged patriarch only smiled. He could not 
explain it to them, but he knew that he owned noth- 
ing, that his real treasures were inward and eternal. 

There can be no doubt that this possessive cling- 
ing to things is one of the most harmful habits in 
the life. Because it is so natural it is rarely recog- 
nized for the evil that it is; but its outworkings 
are tragic. 

We are often hindered from giving up our treas- 
ures to the Lord out of fear for their safety; this 
is especially true when those treasures are loved 
relatives and friends. But we need have no such 
fears. Our Lord came not to destroy but to save. 
Everything is safe which we commit to Him, and 
nothing is really safe which is not so committed. 

Our gifts and talents should also be turned over 
to Him. They should be recognized for what they 
are, God’s loan to us, and should never be consid- 
ered in any sense our own. We have no more right 
to claim credit for special abilities than for blue 
eyes or strong muscles. “For who maketh thee to 
differ from another? and what hast thou that thou 
didst not receive?” 

The Christian who is alive enough to know him- 
self even slightly will recognize the symptoms of 
this possession malady, and will grieve to find them 
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By JAMES A. VAUS, Jr. 


- LOS ANGELES TIMES said, “Wire-tapping Vaus 
Hits Sawdust Trail.”” Other newspapers reported, 
“Gangster Gets Religion,” “Cohen Henchman Sees 
the Light.” To many people across the nation this 
was the spectacular conversion of a gangster. 

Others who knew my background raised the ques- 
tion, “Well, Jim, weren’t you already a Christian? 
You were raised in a Christian home, taught the 
right way to live. You attended church, Sunday 
school, young people’s meetings.” 

They were right, but as I look back upon those 
early years I know that there was never within my 
heart a real desire to obey the Lord. If the mere 
intellectual acceptance of the truth brought salva- 
tion, I wanted that. But I wasn’t at all desirous of 
submitting to the authority of Jesus Christ as 
Saviour and as Lord. 

But now one thing was certain. | finally knew 
that everything was right with God. Now I was 
determined to live for Him. This decision was made 
in one of Billy Graham’s meetings. In response to 
the call of the evangelist | made my way with many 
others into a little prayer tent at the rear of the 
“Canvas Cathedral” to accept Christ and find peace 
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with God. I asked the Lord in that silent time of 
prayer, “O God, if you think Jim Vaus means busi- 
ness with You, then won’t you mean business with 
Jim Vaus?” I asked Him to help me over the 
many hurdles that lay in the road ahead and to 
straighten out the tangled affairs of my life. 

“I'll give You my life; I'll hold nothing back,” 
I promised Him. Although I didn’t know how to 
put it into words, for the first time in my life I 
meant business with God that night. 

A number of days later I sat in the home of 
Mickey Cohen, in the exclusive community of Brent- 
wood. We talked at great length into the early hours 
of the morning. When finally I stood to leave, 
Mickey’s words were, “Jim, make me a promise.” 

“What's the promise?” 

“Promise me this,” he said, “that you'll never go 
back to the old way of living. Hang on to what 
you've got. It’s wonderful. And remember this, 
Jim, a lot of the guys aren’t going to like it. But if 
the whole world turns against you for the decision 
you've made, there’s one little Jew right here that 
thinks the world of you for the decision you've 
made and the guts you’ve had to stand up for it.” 
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I was honestly amazed at his attitude. A few 
moments later I slipped out of that back room in his 
home and headed for the front door. As I entered 
the rather lengthy den occupying the major part of 
the house, a group of ladies looked up. One was 
LaVonne Cohen, Mick’s wife. Another was Dee 
David, who was first to speak. “Hey, Jim, we hear 
you got religion.” 

“Well, I guess that’s the way the newspapers put 
it.” 

Dee was quick to respond, “Well, how would you 
put it?” 

“There’s only one way to put it. I’ve decided to 
make Christ and His teachings the center of my 
living. Since making that decision I’ve found real 
peace of heart and peace of mind.” 

My comment prompted further conversation, and 
the ladies finally concluded that peace of heart and 
mind were even more to be desired than physical 
health. LaVonne Cohen sat staring pensively into 
nowhere and then commented, “You know, I could 
use a little of that religion myself.” A few moments 
later one of the men, with the usual caution that 
always surrounded the opening of the front door, 
looked out through the peep sight, nodded that the 
way was clear, and opened the door to allow my 
exit. The yard was flooded with light, lest anyone 
lurk in the shadows and cause trouble. (This ap- 
peared to be a necessity, as rival gangs had made 
several attempts on the life of Mickey Cohen.) 

As I drove down San Vincente Boulevard | 
couldn’t help thinking of the people I’d left behind. 
They thought I was foolish because, as they looked 
at it, | was reaching for something intangible, re- 
mote, unreal; turning my back on a life that offered 
plenty of money and plush living. But the words of 
the evangelist, Billy Graham, and his quote from the 
Bible, were still fresh in my ear... “What shall it 
profit a man if he gain the whole world, and lose his 
own soul?” 


Several weeks later I accepted an invitation to 
speak at a young people’s retreat, which was con- 
ducted at a mountain camp in southern California. 
At the conclusion of my testimony I invited young 
people who were present to make a decision for 


Christ. Fourteen of them responded. After the 
others had left, these fourteen gathered around a big 
open fire. One of the counsellors talked to them. 
He used the portion in the third chapter of John, 
the sixteenth verse, where it says, “Whosoever be- 
lieveth in Him should not perish, but have everlast- 
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ing life.” He went right down the line with the 
fourteen young people, saying to the first one, 
“Does that ‘whosoever’ mean you?” And then to 
the next one, “and you... and you... and you?” 
Each in turn nodded his head, “Yes.” 

“Now,” he said, “it says ‘whosoever believeth.’ 
Do you believe?” And again he went down the line 
with the young people, pointing to one after an- 
other. Each in turn nodded his head, “Yes, I be- 
lieve.” A few moments later he was patting them 
on the back, congratulating them for the decision 
they had made, encouraging each one for, as he 
indicated, the fact that they were now Christians. 

I stood in the firelit circle listening to his de- 
tailed explanation, thinking to myself, “Something 
has been left out.” Not that I found any fault with 
his use of the Scriptures. But I was wondering, “Is 
that all there is to being saved?” As I rethought 
the words the counsellor had just spoken, I ques- 
tioned, ““What does it mean to believe”? 

Riding down the mountain, that question con- 
tinued uppermost in my thinking. “If only I could 
have lived in the day when Jesus Christ was on 
earth, and have been so familiar with the language 
He used that I could have understood perfectly 
every word that He spoke.” Some of His phrases 
passed through my mind. “He that believeth in me, 
though he were dead, yet shall he live.” Just what 
did He mean when He said, “He that believeth in 
me?” | finally concluded that the only way to find 
out was to make a study of the word “believe.” 

Early the following morning I headed for a Chris- 
tian bookstore. Realizing that the Lord spoke in 
Aramaic, and that the early writings were in Greek, 
I determined to investigate some of the ancient pas- 
sages pertaining to the word “believe.” Of course 
I am not a Greek scholar. I did on one occasion 
memorize the Greek alphabet in order to pass a col- 
lege math course. Other than that, I know nothing 
about the language. 

At the bookstore a salesman pointed out the sec- 
tion where Greek textbooks were displayed. Most of 
these seemed uninteresting and did not apply to the 
problem at hand. Finally, I discovered an inter- 
linear Greek New Testament that had the English 
text just as it appeared in my Bible, with the Greek 
text between the English lines. I continued search- 
ing through other texts for definitions and reference 
materials. Thayer’s Greek Lexicon appealed to me, 
for it gave definitions, references, and cross refer- 
ences on various words of the Greek language. 
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When, after prolonged searching, I had traced the 
strange assortment of letters from the Greek alpha- 
bet and found my word, “believe,” I found that 
there were several pages of information. I pur- 
chased the two books, took them home, and deter- 
mined that by evening I would know what it meant 
to believe. Four weeks later I found myself still 
involved in a study of this word, having spent four 
or five hours every day at the task. My discoveries 
left me amazed. 


Time does not permit me to relate all that I 
found. 


One particular passage in the Gospel of John 
stands out in my thinking. It relates to the crowd’s 
reaction to Jesus’ miracles as they followed Him. 
“And a great multitude followed Him, because they 
saw his miracles which he did on them that were 
diseased.” Jesus had gone away from the crowd up 
into a mountain to rest. He saw them coming 
toward him and He was concerned about their 
physical and spiritual need. When the multitude 
realized that He had, with five barley loaves and 
two small fishes, provided amply for the tremen- 
dous crowd, they said, “This is of a truth that 
prophet that should come into the world.” They 
desired to make Him a king. 


Again Jesus withdrew from them, but they per- 
sistently, painstakingly followed Him. It was evi- 
dent that they had a difficult time finding Him, for 
when they finally overtook Him, they asked, “When 
camest thou hither?” The contrasting response of 
Jesus was, “Verily, verily, I say unto you, Ye seek 
me, not because ye saw the miracles, but because ye 
did eat of the loaves, and were filled.” 


I had always assumed that those who followed 
Jesus truly believed in Him. Jesus made clear that 
everlasting life was the result of the integration of 
the life of Christ into the life of man, His total in- 
vasion of that life. “Whoso eateth my flesh and 
drinketh my blood hath eternal life and I will raise 
him up at the last day.” The only comment of the 


EVERY HAIR and FEATHER 

No, there is no escape. There is no heaven with 
a little of hell in it—no plan to retain this or 
that of the devil in our hearts or our pockets. 


Out Satan must go, every hair and feather!— 
GEORGE MACDONALD 


crowd was, “This is a hard saying. Who can hear 
it?” . .. It was easy to follow, to thrill to His mira- 
cles, to eat of His marvellous provision; but to allow 
Jesus to become an intimate part of their living, 
this was a hard saying. Again Jesus said, “There 
are some of you that believe not; for Jesus knew 
from the beginning who they were that believed 
not... From that time many of his disciples went 
back and walked no more with him.” 


I had always thought that as long as a person be- 
lieved the Bible was true, that God created heaven 
and earth, that Jesus Christ was the Son of God, the 
Savior of man . . . as long as one believed this, he 
had salvation. But in the course of my study I came 
to the conclusion that one can believe all that, and 
yet go into eternity lost. 


At an early age I joined the Church of the Open 
Door, one of the finest churches in Los Angeles. | 
attended Sunday school, church and young people’s 
meetings. Later, I became president of the high 
school young people’s group. Upon completion of 
high school I enrolled in the Bible Institute of Los 
Angeles. There was no question in my mind at that 
time concerning my salvation. I signed the usual 
forms indicating my belief, and was quite naturally 
accepted as a student. At that time my father was 
a member of the faculty, and subsequently became 
dean of the institution. After this I attended 
Wheaton College in Illinois, where I again wrote 
in my profession of faith in Christ on my written 
application in order to gain admittance. I was con- 
vinced I was saved. I believed the Bible was true, 
that there was a God, that Jesus Christ was His Son. 


However, I was expelled from the Bible Institute 
for misusing student funds entrusted to me. In the 
whole affair I was sorry ... sorry | was caught. A 
few months after this I was in trouble again, this 
time with the law. Armed robbery was the charge. 
I served a year in a prison road camp. Then it was 
back to school. Later, I was drafted into the Army. 
After three years of military service, in grade of 
captain, | was court martialed by the Army. At the 
time I was serving as officer in charge of communi- 
cation and radar for the Fourth Anti-Aircraft Com- 
mand. The ten-year sentence had five years chopped 
off by the reviewing authority. After serving a 
year in the Federal prison at McNeil Island I was 
released from prison and returned to military serv- 
ice upon direction of President Truman. I was as- 

(Continued on page 29, column 2) 
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The following letter was written 
by Harald Bredesen to a friend 


who had recently had a heart attack 


lear Kenneth, 
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I don’t suppose a man can have anything as serious as a heart attack 
without asking himself the question, “What if it had been fatal; would I 
have been ready?” and then, in trying to answer that question, stacking 
up his good points over against his bad ones and hoping the balance will 
come out in his favor. 

As good sense as that would seem to make, God warns us against 
it again and again. In His eyes, He says, only one thing, the atonement of 
Christ, will outweigh our sins. It avails for us only when we transfer our 
entire reliance from what we are or have done to Christ and what He has 
done for us. 

Our sins are too deep and swift a flood to ford. If we stand on the 
self-made dike of our own righteousness, the waters will engulf us. If we 
put one foot in the boat (Christ and His atonement) and keep one foot on 
the dike—not wholly trusting either—we will never get to safety. 

One course remains, to put both feet in the boat and get in. Our cry 
must be “Jesus, nothing I am or have ever done—only You and what You 
have done for me can avail. I am lost. Save me!” 

Christ came, He says, “to save the lost.” He must reduce us to con- 
scious “lostness” before He can save us. It takes a declaration of bank- 
ruptcy for the receiver to take over. 

Bankrupts we are. None of us has any working capital, i.e. claim 
upon God. Our liabilities are far in excess of our assets. We have no 
credit rating in the Kingdom. Only Jesus Christ has. It avails for us when, 
as conscious bankrupts, we go into His receivership—invite Him to come 
in and completely take over our hearts and lives. 

It is the fact that He has taken us over that enables us to come to 
God “in Jesus’ name,” and guarantees us an acceptance no less complete 
than Jesus Himself receives. As Paul says, we are “accepted in the Beloved.” 

He amplifies the phrase in terms of marriage, where the bride is ac- 
cepted into a family on the basis of her relationship to the son. 

After we have come to Him there are many things we will want to do 
for Him—not in order to be, but because we are saved. 

But before we come to Him there is only one thing we can do, and 
that is to come. 

That’s what faith—saving faith—is. It’s coming to Jesus with our sins 

. with ourselves. 

“He that cometh unto Me,” He says, “I will in no wise cast out.” 

Dear Kenneth, will you come? 

God grant that you will! END 
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rh plain of Macalester College, considers a serious contemporary problem. 


W iar IS THE WILL OF Gop in relation to the use 
of alcoholic beverages in the modern world? 

I am partially aware of the delicacy of the sub- 
ject—how deeply our emotions are involved and 
how sensitive we are about any criticism of our 
own ideas and behavior in this matter. It may be 
well to begin by stressing the apostle Paul's first 
remark in a part of the Scripture which seems to 
have relevance to the question: Romans 14:1 to 
15:2. Here the apostle says, “Let not him who 
eats despise him who abstains, and let not him 
who abstains pass judgment on him who eats .. . 
Who are you to pass judgment on . . . another?” 

I hope that in this spirit, without seeming to 
stand in judgment on any other person, | can bring 
you a thoughtful interpretation of the will of God 
on this question — an interpretation which is not 
only my own deep personal conviction but which 
has for at least two generations been the official 
teaching of most of the Protestant churches in this 
country. 

Let me tell you of a conversation with a young 
man in my home not long ago. He said to me, “I 


notice that you don’t serve liquors in your home 
and that you don’t drink at social affairs. Does the 
Bible say that you should never drink a glass of 
wine?” 

I replied, “‘No—not direetly. The Bible says a 
lot in condemnation of drunkenness; but one of the 
Psalms praises God for ‘wine that maketh glad the 
heart of man,’ and Paul told Timothy to ‘take a 
little wine for [his] stomach’s sake.’ The Bible 
even tells a story of Jesus making wine for the cel- 
ebration of a wedding. No, the Bible never ex- 
plicitly commands total abstinence.” 

“Then what is your reason?” he asked; “I know 
lots of good Christian people and even some min- 
isters who drink in moderation.” 

“That’s true,” I began. “In the past twenty-five 
years there has been a marked shift in attitude and 
behavior on this question. When I was growing 
up, nearly all Protestants and many others were 
convinced that to be a Christian and to use alco- 
holic beverages in any form was impossible. Yet a 
recent survey by Rutgers University indicates that 
not more than half of the adult Protestant church 








members in this country today are total abstainers. 
But I have not changed my conviction on this ques- 
tion. 

“As for the guidance of the Bible, it seems to me 
that this problem is like the gteat issue of human 
slavery. Nowhere does the Bible teach that slavery 
is wrong. In fact, Paul returned a runaway Chris- 
tian slave to his master. Yet there came a time, not 
long ago, when many Christian people saw that this 
ancient practice hurt too many people too badly to 
be tolerated any longer. And men gave their lives 
to end it. Yet all through those years there were 
fine Christian men who owned slaves, and Chris- 
tian ministers who defended it from their pulpits 
as the will of God. So today many fine Christian 
people drink in moderation, thank God for wine 
and are deeply offended if their practice is ques- 
tioned.” 

He took it from there by saying, “Then you think 
that there is something different about drinking in 
the modern world from what it was in Biblical 
times?” 

“Yes, | do—essentially because of two significant 
changes in our way of life. The first of these is 
the higher alcoholic content in the drinks widely 
used today. Throughout history there has been a 
lot of drunkenness among most peoples, but alco- 
holism was not a serious problem. They had nat- 
ural wines with alcohol at 6-14% and they had 
4-6% beer. But few people had the time to become 
alcoholics on such weak stuff. 

“Then, about four hundred years ago, men dis- 
covered that by distilling wine they could make 
brandy, with a 20% alcoholic content, and by the 
same process whisky and gin and rum with 40-60% 
of alcohol. The result was quickly evident in Eu- 
rope in the 16th and 17th centuries, about the time 
America was being settled. In the British Isles, 
especially, there was a long and widespread ‘binge.’ 
The new strong liquors were both plentiful and 
cheap. Taverns in London advertised, ‘Drunk for 
a penny; dead drunk for twopence.’ And a new 
moral problem had emerged. It was at this time 
that John Wesley began to preach the Christian 
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duty of total abstinence from the use of alcoholic 
beverages. The same kind of change can be seen 
in France today—a nation long known for its tem- 
perate use of wine. But today alcoholism has be- 
come a major social problem in that country, and 
government commissions are trying to cut down 
the alarming effects of the new ‘cocktail habit’ that 
has been introduced from America. 

“In this country the Yale School of Alcohol 
Studies reports that out of 65 million people who 
drink, at least 4 million are alcoholics and other 
‘problem drinkers.’ That is a ratio of one wrecked 
or damaged life out of every 16 people who use 
liquor in any form. Ten years ago the ratio was 
1 out of 20; and we may expect the percentage to 
keep on rising, for the authorities tell us that it 
takes about 10 years of regular drinking to develop 
a real case of alcoholism. The higher alcoholic con- 
tent of distilled beverages (with a resulting in- 
crease in alcoholism) is one of the changes that 
has produced a new problem. 

“The other change is that we live in a machine 
age, an age in which people who drink can do more 
harm to other people, as well as to themselves. 
When Grandfather went to town in a horse and 
buggy and got drunk, the horse had enough sense 
to take the senseless man safely home. But today 
we know that mixing alcohol and gasoline produces 
tragedies. More Americans were killed in traffic 
accidents during the one year, 1952, than the num- 
ber of American soldiers killed in three years of 
war in Korea; and 13 times as many American 
civilians were injured in automobiles in that one 
year as the number of American soldiers wounded 
in three years of battle. How much of that was due 
to drinking no one knows. The most cautious esti- 
mates say ‘about | in 6.’ But careful chemical tests 
in traffic accidents in four large cities recently 
showed that 38-56% of the drivers involved had 
been drinking. Two years ago one of our Macal- 
ester graduates had all preparations made for her 
wedding and was awaiting the arrival of the bride- 
groom and his brother. But they never arrived. 
The car in which they were traveling from Chicago 


We are too Christian really to enjoy sinning and too fond of sinning really to enjoy 
Christianity. Most of us know perfectly well what we ought to do; our trouble is that 
we do not want to do it. Thy help, Lord, is our only hope. Make us want to do what 


is right, and give us the ability to do it. 
from THE CONGRESSIONAL RECORD 


In the name of Christ our Lord. Amen.— 
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SOREN KIERKEGAARD 


When a man has a toothache the world says, “Poor man.” When a man’s wife is un- 


faithful to him the world says, “Poor man.” 


ment the world says, “Poor man.” 


When a man is in financial embarrass- 


When it pleased God in the form of a lowly servant to come into this world and to 
suffer in this world the world says, “Poor man.” When an apostle with a divine com- 
mission has the honor to suffer for the truth the world says, “Poor man.” 


POOR WORLD! 


was hit by a drunken driver and both of them 
were instantly killed. 

“Or take another angle. I have recently attended 
a Greater Minneapolis Industrial Conference on Al- 
cohol Studies. It was set up by the Chamber of 
Commerce and attended by representatives of 120 
business firms, to search for some way of helping 
the ‘nearly 3 million problem drinkers in American 
industry today.’ A recent issue of TIME magazine 
quoted the famous dean of St. Paul’s Cathedral in 
London (William Inge) as saying that ‘a genera- 
tion which travels 60 miles an hour must be five 
times as civilized as one which travles only 12.’ 
And I would add that it must be five times as sober. 
So I say that drinking in a machine age is really 
a new problem.” 

After this long discourse my friend replied: 
“Yes, possibly that’s all true. But aren’t alcoholics 
the kind of people who would break down anyway, 
whether or not they drink? What has that to do 
with normal people like you and me?” 

| thanked him for the compliment, and con- 
tinued. 


“The people who are making careful scientific 
studies of these matters say that about 40% of the 
alcoholics showed evidences of being disorganized 
personalities to begin with. But 60% of these tragic 
cases were originally ‘normal people’ like us. No 
one who has seen the movies, ‘Lost Week-end’ or 
‘Come Back, Little Sheba,’ wants that to happen to 
him. But it most certainly can. 

“I’ve just been reading this huge volume of the 
lectures given at the Yale School of Alcohol Studies, 
and find Dr. Robert Fleming, an instructor in psy- 
chiatry in the Harvard University Medical School, 
saying: ‘Anybody can become involved in this cir- 
cle. Any normal human being, I do not care how 
well organized he may be physically or psychologi- 
cally, if he drinks enough and over a long enough 
period of time so that symptoms arise from his 
drinking, may attempt to relieve them by more 
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drinking—addictive drinking.’ He also says that, in 
such cases, ‘the only objective of treatment which 
stands any chance of success is total abstinence.’ 
And the British Medical Research Council states 
that ‘There is no evidence to justify the opinion 
that any young man or woman is exempt from the 
possibility of becoming an addict, nor would it be 
possible by skilled examination of a group to say 
which were in danger.’ 

“When I did graduate study at the University of 
Edinburgh, in the country extolled for its whiskies, 
I noticed that one of the most brilliant and one of 
the most popular professors in the University was 
spending three or four nights a week at temperance 
meetings. When I asked the reason, I was told that 
his two best friends had been pastors of the two 
largest and most famous Presbyterian churches in 
Edinburgh, and within one year he had seen both of 
them forced to leave their churches because they 
had become alcoholics.” 

After a moment my friend objected, “Still, I 
don’t think that would happen to you or to me. I 
know lots of people who have drunk moderately all 
their lives and it didn’t harm them.” 


“Yes, that’s true,” I said. “And you or I might 
be willing to take the chance for ourselves. But we 
have a responsibility for others as well. And that’s 
where we get back to the Bible. The apostle Paul 
laid down this important Christian principle: ‘If 
your brother is being injured by what you eat, you 
are no longer walking in love . . . It is right not 
to eat meat or drink wine or do anything that 
makes your brother stumble.’ 


“Suppose my wife and I entertain 14 students in 
our home and serve some alcoholic beverage. The 
law of probability indicates that one of these 16 
persons will know the tragedy of problem drinking. 
It might be my wife or myself, or it might be any 
one of the students. There’s no way of knowing. 
I would certainly not offer a friend a poison that 
I knew would kill him that night. But for one of 





those 16 people alcohol is a slow but sure poison. 
Just because the harm is delayed, does that change 
my moral responsibility?” 

Still he had one more question: “That may be 
irue about the more powerful drinks,” he half 
agreed. “But what’s wrong with a glass of beer 
or wine?” 

That called to mind a story that I have found 
amusing—about a man who undertook his own ex- 
periment to discover what it was that made him 
drunk. One night he got drunk on whisky and 
soda. Another night he got the same result on gin 
and soda. And it was the same with rum and soda. 
So he came up with the conclusion that since the 
common element in all three drinks was soda, i 
was obviously the soda that made him drunk. We 
all know that this was not the right deduction. We 
know that the common element in all alcoholic bev- 
erages that causes drunkenness is ethyl alcohol. 
And it is exactly the same thing in all of them— 
in different amounts. But most of us do not know 
that there is as much pure alcohol in two cans of 
light beer as there is in a cocktail or highball: one 
fluid ounce. 

“Last year I had several enlightening talks with 
a member of Alcoholics Anonymous who began his 


heavy drinking in the army on liquors of high al- 
coholic concentration, but when he came back to 
civilian life he had more time than money—so he 
finished the job of becoming an alcoholic on noth- 
ing but beer. 


“As a matter of fact. it has become increasingly 
dificult in modern social life to draw the line at 
wine and beer. Cocktails and highballs are the 
thing today. And it just about simmers down to 
this: you either drink or you don't. As for me, I 
don’t—for many reasons that I have not mentioned 
in this conversation, but primarily because I know 
what a terrible stumbling block alcohol, in any 
form, is to so many people.” 


* * * 


And that was the end of the conversation. I don’t 
think I persuaded him to give up his moderate 
drinking. He did say, “Well, that’s the first time 
| ever heard an intelligent statement of the case 
for total abstinence.” 


You may not agree with that judgment. But | 
hope that what I have written will stimulate each 
one of you to find your own sincere, Christian an- 
swer to this inescapable problem. END 


POSSESSING NOTHING 
(Continued from page 13) 


in his own heart. If the longii g after God is strong 
enough within him he will want to do something 
about the matter. Now, what should he do? 

First of all he should put away all defense and 
make no attempt to excuse himself either in his own 
eyes or before the Lord. Whoever defends himself 
will have himself for his defense, and will have no 
other; but let him come defenseless before the Lord 
and he will have his defender no less than God 
Himself. Let the inquiring Christian trample under 
foot every slippery trick of his deceitful heart and 
insist upon frank and open relations with the Lord. 

Then he should remember that this is holy busi- 
ness. No careless or casual dealings will suffice. Let 
him come to God in full determination to be heard. 
Let him insist that God accept his all, that He take 
things out of his heart and Himself reign there in 
power. It may be he will need to become specific, 
to name things and people by their names one by 
one. If he will become drastic enough he can short- 
en the time of his travail from years to minutes 
and enter the good land long before his slower 
brethren who coddle their feelings and insist upon 
caution in their dealings with God. 

Let us never forget that such a truth as this can- 
not be learned by rote as one would learn the facts 
of physical science. They must be experienced be- 
fore we can really know them. We must in our 
hearts live through Abraham’s harsh and bitter ex- 
periences if we would know the blessedness which 
follows them. The ancient curse will not go out 
painlessly; the tough old miser within us will not 
lie down and die obedient to our command. He 
must be torn out of our heart like a plant from the 
soil; he must be extracted in agony and blood like 
a tooth from the jaw. He must be expelled from our 
soul by violence as Christ expelled the money 
changers from the temple. And we shall need to 
steel ourselves against his piteous begging, and to 
recognize it as springing out of self-pity, one of 
the most reprehensible sins of the human heart. 

If we would indeed know God in growing in- 
limacy we must go this way of renunciation. And 
if we are set upon the pursuit of God He will sooner 
or later bring us to this test. Abraham’s testing 
was, at the lime, not known to him as such, yet if 
he had taken some course other than the one he 
did, the whole history of the Old Testament would 
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have been different. God would have found His 
man, no doubt, but the loss to Abraham would 
have been tragic beyond the telling. So we will be 
brought one by one to the testing place, and we may 
never know when we are there. At that testing 
place there will be no dozen possible choices for us; 
just one and an alternative, but our whole future 
will be conditioned by the choice we make. 
Father, | want to know Thee, but my coward 
heart fears to give up its toys. I cannot part with 
them without inward bleeding, and I do not try to 
hide from Thee the terror of the parting. I come 
trembling, but I come. Please root from my heart 
all those things which I have cherished so long 
and which have become a very part of my living 
self, so that Thou mayest enter and dwell there 
without a rival. Then shalt Thou make the place 
of Thy feet glorious. Then shall my heart have no 
need of the sun to shine in it, for Thyself wilt be 
the light of it, and there shall be no night there. 
In Jesus’ Name, Amen. END 
(Reprinted by permission from The Pursuit of God by A. W. 
Tozer, published by Christian Publications, Inc. May be 
ordered from IVCF, 1444 North Astor, Chicago 10 ($1.50), 


or 30 St. Mary St., Toronto 5 ($1.65). If check or money 
order is sent, book will be mailed postpaid.) 


PROPHET FOR OUR TIMES 

(Continued from page 9) 
lieved we were sound in the faith because we were 
able to explain the external shape of truth as found 
in the letter of the Word. From this mortal error 
Fundamentalism is slowly dying.” 

Nor does Tozer spare the smugness of compla- 
cency so prevalent today: “The man of fallow life 
is contented with himself and the fruit he once bore. 
He does not want to be disturbed. He smiles in 
tolerant superiority at fastings, self-searchings and 
all the travail of fruit bearing and the anguish of 
advance. The spirit of adventure is dead within 
him. He is steady, ‘faithful,’ always in his accus- 
tomed place (like the old field), conservative, and 
something of a landmark in the little church. But 
he is fruitless. The curse of such a life is that it is 
fixed, both in size and in content. To be has taken 
the place of to become. The worst that can be said 
of such a man is that he is what he will be. He 
has fenced himself in, and by the same act he has 
fenced out God and the miracle . . . 

“Before all who wish to follow Christ the way 
lies clear. It is the way of death unto life. But to 
reach the new life he must pass through the valley 
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of the shadow of death, and I know that at the 
sound of those words many will turn back 
VAGUENESS AND UNREALITY 

A purely intellectual acceptance of the doctrine 
of the Holy Spirit with resulting spiritual poverty 
is also clearly shown: “To the absence of the Spirit 
may be traced that vague sense of unreality which 
almost everywhere invests religion in our times. In 
the average church service the most real thing is 
the shadowy unreality of everything. The worshiper 
sits in a state of suspended mentation; a kind 
of dreamy numbness creeps upon him; he hears 
words but they do not register, he cannot relate 
them to anything on his own life-level. He is con- 
scious of having entered a kind of half-world; his 
mind surrenders itself to a more or less pleasant 
mood which passes with the benediction leaving no 
trace behind. It does not affect anything in his 
everyday life. He is aware of no power, no Pres- 
ence, no spiritual reality. There is simply nothing 
in his experience corresponding to the things which 
he heard from the pulpit or sang in the hymns.” 
Faced with this picture is it any wonder that so 
many earnest seekers on the outside hesitate to take 
Christianity seriously. 

Is Tozer too one-sided in exposing these nega- 
tive trends? It has always been the reformer’s 
function to make people conscious of their true 
needs by exposing the glaring destructive tenden- 
cies, combining the exposure with a call for gen- 
uine spirituality. Tozer does this only because he 
yearns for his fellow-Christians to appropriate that 
which is but the rightful heritage of every born- 
again believer. 

“As the hart panteth after the water brooks, so 
panteth my soul after Thee,” cried David, and we 
find the same desperate hunger reflected by Dr. 
Tozer in The Pursuit of God: 


“O God, I have tasted Thy goodness, and it has 
both satisfied me and made me thirsty for more. I 
am painfully conscious of my need of further grace. 
I am ashamed of my lack of desire. O God, the 
Triune God, I want to want Thee; I long to be filled 
with longing; I thirst to be made more thirsty still. 
Show me Thy glory, I pray Thee, that so I may 
know Thee indeed. Begin in mercy a new work of 
love within me. Say to my soul, Rise up, my love, 
my fair one, and come away. Then give me grace 
to rise and follow Thee up from the misty lowland 
where I have wandered long. In Jesus’ Name, 
Amen.” END 
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D. YOU FIND it difficult to take advantage of those 
abrupt opportunities to witness for Jesus Christ 
which come your way? This article is written, not 
to chide, but to offer some practical suggestions to 
those who are sincere in their desire to speak for 
Him, but find themselves lacking in know-how. 

And incidentally, a sincere desire to witness is 
the first major step toward know-how. If you do 
not have it, you had better pray for it, for you are 
drifting toward whatever the Lord’s equivalent of 
a fish’s belly is for you. 

The suggestions to follow cover two periods of 
time: the period of preparation prior to witnessing 
and the period during and immediately following 
an actual opportunity. 

(1) Use your quiet time. Perhaps you are in the 
habit of asking yourself the six questions which His 
prints from time to time during your Bible study 
period. They are: Is there an example for me to 
follow in this passage? Is there a command for me 
to obey? Is there an error for me to avoid? Is 
there a sin to forsake? Is there a new thought 
about God or Jesus Christ? If you use these ques- 
tions, add a seventh one: Is there some material in 
this passage which might prove valuable during a 
witnessing opportunity? If you want to witness 
effectively, ask this question of the Bible material 
you study, whether you regularly use the others, or 
not. 


Think about what answers the passage you're 
studying affords to the questions which non-Chris- 
tians ask. Write out your answers and review them 


from time to time, adding further light which is 
given in other passages. 

(2) Study the conversational techniques of Jesus. 
(John’s Gospel is a good book with which to be- 
gin.) You will note three things about His en- 
counters: He did not always feel bound to answer 
the same question which was asked of Him; He did 
not always respond immediately with a full, ob- 
vious answer to the question put to Him; and He 
was a Master at channeling His conversations along 
spiritual canals. 

Note the technique and also when Christ used it. 
For example, He answered a question with a ques- 
tion when he felt that the inquirer knew part of the 
answer to his own question. Thus, in Luke 10, 
when a lawyer asked Him what he should do to in- 
herit eternal life, Christ asked him back, “What is 
written in the law?” 

When He was confronted with both an earthly 
matter and a spiritual matter, He often gave a sum- 
ming-up answer which assigned each matter its 
proper place. Thus, in Mark 12, when the Pharisees 
questioned Him about paying taxes to Caesar, He 
replied, “Render unto Caesar the things that are 
Caesar’s, and to God the things that are God’s.” 

He used parables a great deal, but modern wit- 
nessers seem to use them little. Often He told them 
to illustrate some spiritual point: the Good Samari- 
tan illustrates what loving your neighbor means. 
He also used them very effectively to lay open the 
heart of His hearer, to expose His hearer’s weak- 
ness. His parable of the two debtors (Luke 7) left 
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His inhospitable host, Simon, without recourse. 

But His two favorite techniques might be labeled 
“focusing” and “more-to-follow.” In the focusing 
technique He would capitalize on the interest of the 
moment, penetrating it with a sentence of piercing 
truth. Read the situation in Mark 3:20-35 and see 
how Christ’s declaration, “Behold my mother and 
my brethren! For whosoever shall do the will of 
God, the same is my brother, and my sister and 
mother,” fits this description. Or consider Luke 
10:38-42, and Christ’s focus, “But one thing is 
needful: and Mary hath chosen that good part, 
which shall not be taken away from her.” 

Christ often spoke in such a manner that He 
prodded His hearers to inquire further about the 
subject under discussion. In John 4, He said to the 
Samaritan woman: “If thou knewest the gift of 
God, and who it is that saith to thee, Give me to 
drink: thou wouldest have asked of him, and he 
would have given thee living water.”’ How could she 
turn away until she had learned about the water 
and its Giver? 

These brief paragraphs have only scratched the 
surface of the helpful material for witnessing to 
be found in such study of the Gospels. 

(3) Prepare yourself for common questions. 
There are certain old problems which confront 
Christians today again and again. Think through 
your own answers to these inquiries, so that you 
will not falter when they come to you. You may 
even want to fit some of the techniques of Christ to 
your answers! 

Even if you never get an opportunity to speak 
your answers, the mental exercise of thinking 
through answers for them will fortify you for think- 
ing of answers to others which will come. In addi- 
tion to the Bible, other Christian books will help 
you find satisfying answers. Inter-Varsity supplies 
such books. 

Before turning from the preparatory period, just 
a few warnings. Do not depend upon techniques to 
win souls; depend upon the Holy Spirit and His 
convicting power. Don’t let your study of tech- 
niques consume more time than your prayer period 
for those whom you desire to see come to know the 
Lord. Do not wait until you “feel adequate” to 
begin witnessing; you will never begin. Those who 
sow the seed go forth in faith, realizing that God 
gives the increase. 

So much for study and prayer and preparation; 
now let us turn to the witnessing experience itself. 
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(4) Do not be deterred or turned aside from 
your purpose by the demeanor and expressions of 
the one to whom you are speaking. The Lord told 
Jeremiah: “Thou therefore gird up thy loins, and 
arise, and speak unto them all that I command thee: 
be not dismayed at their faces, lest I confound thee 
before them” (Jeremiah 1:17). Sour looks should 
not prevent a saving message. 

(5) Concentrate on the lost condition of your 
hearer and try to decipher from his comments what 
is really holding him back from committing himself 
to Christ. He may have genuine intellectual prob- 
lems or he may be presenting such problems merely 
as a shield for his selfish pride. Do not feel ob- 
liged to shoot back a brillant answer (even if 
you can) to every question he asks the minute he 
asks it. But try to ascertain what is “behind” his 
queries; what question is his “heart” asking? Take 
time with your answers. Such mental activity will 
help allay your fears and feelings of inadequacy. 

(6) Gain the initiative. You are an ambassador 
with a message of life, not an answer-man. Don’t 
let your hearer ask all the questions. Remember 
that he probably has not thought out his life phil- 
osophy as clearly as his bravado would lead you to 
believe. Nothing may reveal to him its folly so 
quickly as being questioned about it. Draw out the 
sword of the Spirit. The Scripture is full of pene- 
trating questions: “What shall a man give in ex- 
change for his soul?” “How shall we escape if we 
neglect so great salvation?” “Why call ye me, Lord, 
Lord, and do not the things I say?” Learn and try 
some of them. ; 

(7) Follow up your failures. Satan will try to 
discourage you at this point to such an extent that 
you will want to put the incident out of your mind. 
But such erasure constitutes a double failure. Seek 
God’s forgiveness for your error and look for the 
next opportunity to witness. Jot down the problems 
that stumped you during the conversation. If you 
have time, think through the Scripture and see if 
there is a passage which might have helped you and 
list it. If there is not time for such thought, write 
down the question in your Bible study notebook. 
Then, during your regular study period, keep alert 
for answers to it. 

But the most effective witness isn’t the fellow or 
girl who knows all the answers and can quote long 
passages of Scripture, but the one who in dormitory 
and classroom daily displays the Lord Jesus Christ 
in his life. END 
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Ha YOU EVER been looking at a moving picture 
when the projector has gone wrong and slowed 
down until the people on the film have become 
jumpy and no longer appeared to move smoothly ? 
If so, you already know something about a bit of 
my work as an experimental psychologist which | 
would like to tell you about for a few minutes. 

As you know, the film really is made up of a 
large number of separate still pictures which are 
shown to you so quickly, one after the other, that 
the people on them appear to move. It is this ap- 
parent movement in which we have been particu- 
larly interested. We wanted to know what sort of 
things made it easier or more difficult to get this 
impression of apparent movement. 


HIS, DECEMBER, 1954 


To begin with in our experiment, we tried to re- 
duce the phenomenon to the simplest possible con- 
ditions, and so, we had two spots of light flashing 
on one after another a half-inch apart in a dark 
black box. Now if you were looking into the box 
and if we made the time interval between the two 
lights short enough, you would appear to see one 
light move from one position to another; then, as 
we increased the time interval between, you would 
begin to see two separate lights appearing one after 
another. Now this much (that apparent movement 
depends on the time interval between appearances) 
had been known before. 

But we thought that what you saw also depended 
upon whether you were expecting to see the second 
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light in one of two or one of eight positions with 
respect to the first. The experimental results showed 
that when you are expecting to see the second light 
in one of eight positions your impression of appar- 
ent movement continues for longer, as the time 
interval between the lights is increased, than in the 
case of two alternative positions. 

As a result of the experiment I now feel that I 
can say | know that the readiness with which we 
see apparent movement depends upon the number 
of positions in which we expect the second light to 
appear. 

When I say / know in this way, what I mean of 
course is that I am satisfied or sufficiently convinced 
by the experimental results. It is quite probable, of 
course, that as a result of further work I shall have 
to adjust my views to fit the new facts and then 
what I now say / know to be a fact will have to be 
modified accordingly. 


You see, then, that as an experimental psychol- 
ogist doing research it is my job to observe, isolate 
and then measure as carefully as I can particular 
aspects of human behavior. Having made the meas- 
urements, I try to find the general principles under- 
lying them; and finally I reach a point where I can 
say | know that such-and-such a thing is so. 


I also use the two words / know when | talk 
about my Christian convictions. You may well ask 
what justification I have for doing this since I can- 
not carry out experiments like the one I have just 
described to verify my claims as a Christian. 

It may surprise you that up to a point I can and 
do say | know of Jesus Christ in the same way as 
when I am speaking of scientific facts. I said “up 
to a point” because, as I hope to show you later, 
I mean much more than just “knowing about” Jesus 
Christ. You see, in both instances I must begin by 
deciding where I should look for the relevant evi- 
dence; next I collect and examine it as carefully 
and critically as | can; and then I try to understand 
and interpret it in the light of my previous knowl- 
edge and experience. 

But, you may ask, where is the evidence for my 
faith, and what is it? My answer to these questions 
is that my evidence is first of all the historical 
records of the life and teaching of Jesus Christ and 
of His early followers, together with the testimony 
of His followers today. But there is also another 
kind of evidence, which is my own personal experi- 
ence of Jesus Christ as I have fellowship with Him, 
talk to Him day by day in prayer, and as He speaks 
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to me by His Holy Spirit through the Bible. 

Now because there is such a close similarity be- 
tween these two ways in which I use the words / 
know, there is also a danger of overlooking a vital 
difference between them — a difference which | 
overlooked for a number.of years myself. As you 
may have guessed, the danger was that I gave as- 
sent with my mind to what Jesus said without in 
any way realizing or admitting that it affected me. 
There was a time, as I can now see, when I could 
only really honestly say | know about Jesus Christ, 
and only later did I come to a place where I could 
say, as I do now, that / know Jesus Christ. That 
makes all the difference. 

I can hear some of you saying, “I’ve heard that 
before, but I do not see how you can know Jesus 
Christ—after all, you can’t touch Him and can’t 
see Him!” I think that is a very reasonable objec- 
tion and one too often ignored — however, I do 
think there is an answer to it and | like to think 
of it in this way. 

I don’t think the essential thing about being 
able to say | know someone is that I must have seen 
and touched him. Indeed, as I traveled to the 
laboratory today I saw many people in my railway 
compartment and | also had physical contact with 
those nearest to me but I don’t consider that / know 
any of them. No, I think the way I get to know a 
person is by hearing what he has to say to me and 
by knowing what he does and how he acts with 
other people; and we certainly have information of 
this kind about Jesus Christ. 

Even so, I can only say | know someone when | 
have entered into a personal friendship or relation- 
ship with him, have trusted him and acknowledged 
his love for me. What I discovered was that such 
a relationship was possible with Jesus Christ when | 
trusted Him and responded to His love. You see, 
in this case all the facts which I need concerning 
Jesus Christ have been revealed and are accessible 
to us in the Bible, so that unlike my scientific re- 
search there are no necessary and relevant facts 
which are undiscovered. 

You are still probably wondering how these two 
ways of knowing are related. Part of the answer to 
this question has already come out in this article. 
Although the same in many ways, they do differ 
because when I say / know about my science | am 
referring to the natural physical order about which 
I accept general propositions usually called laws. 
When I say / know Jesus Christ 1 am not only giv- 
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ing my intellectual assent to propositions; I am 
doing that of course, but I am also describing my 
personal relationship with Him. 

Let me summarize then. In both cases we must 
examine the evidence, in both cases we must dis- 
cover the pattern in the evidence and then form our 
hypotheses or convictions. In fact, we may liken 
the elements of discovery in both instances to what 
happens when you are shown a puzzle picture. You 
know how you start by peering intently at the pic- 
ture, looking for a clue which will help you to find 
the hidden face or whatever is concealed; then sud- 
denly it emerges, and thereafter every time you 
look at that picture you can’t help but see the face. 

Now I think that knowing about Jesus Christ is 
like seeing all that is in the puzzle picture but 
missing the face, like seeing all the evidence but 
missing its personal application. Like knowing that 
Jesus Christ died for sinners but not realizing that 
I am a sinner; like knowing that God will forgive 
sins because Jesus Christ died but still not ac- 
knowledging that I need to thank God that Jesus 
Christ died for my sins. This I realize is a bit dif- 
ferent from the ordinary puzzle picture, because in 
this case I am deeply involved personally, and that 
is not so in the case of a puzzle picture (unless of 
course I suddenly realize that the picture is saying 
“you are sitting on a time bomb which will go off 
in ten seconds,” in which case I shall certainly do 
something about it at once). 

It was only when I began to see that the words 
of Jesus Christ were addressing me personally and 
that He was offering me forgiveness of my sins and 
a personal invitation to come to Him, and when I 
responded by thanking Him for dying for me, that 
I began to be able to say that / know Him person- 
ally. This knowing is something I have found 
grows with time. The more I| trust Him and obey 
Him the deeper does my knowing become. This 
knowing also gives me the day to day experience 
of a new life, for now / know Him “Whom to 
know aright is life eternal.” 

So you see, in my change from not knowing to 
knowing Jesus Christ, | found new meaning in my 
whole experience, and I changed my attitude toward 
Him (whom I now no longer regard as a distant 
Taskmaster) from one of disobedience to one of 
trust in Him whom I now know as my Savior, Lord 
and Friend. 

In my science then I know about certain imper- 
sonal facts to which I give the assent of my mind; 
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but in my faith J know a Person, Jesus Christ, in 
whom I have believed and to whom I have com- 
mitted my whole being. END 


DEVILS ALSO BELIEVE 

(Continued from page 16) 
signed to educational work with the Air Force at 
various midwestern colleges and universities, later 
received an honorable discharge and returned to 
my home in Los Angeles. 


My own business in the field of electronic engi- 
neering paid off. Work for law enforcement agen- 
cies in the field of scientific investigation of crime 
was varied and interesting. Later, work in behalf 
of private detective agencies paid even greater divi- 
dends. It was my subsequent relationship with 
Mickey Cohen and others in organized crime that 
caused newspapers to dub me a gangster, racketeer, 
henchman of Cohen, etc. 


If, during these days, I had been approached by 
anyone daring to ask, “Are you saved?” my only 
reply would have been, “Why, of course.” If 
pressed further for an answer or some positive 
proof of my statement, I could have quoted, at least 
in part, John 3:16. After all, it says, “Whosoever 
believeth in Him.” I believed that there was a God, 
just as the Bible stated; that Jesus Christ was His 
Son and the Savior of men, and that certainly the 
Bible was true. 


I know now that you can believe all of this and 
yet one day hear His words, “Depart from me; I 
never knew you.” I came to the conclusion that ac- 
ceptance of the truth is not enough, even as we read 
in James, “The devils also believe and tremble.” 

The kind of belief which Jesus talked about when 
He said, “He that believeth in me, though he were 
dead, yet shall he live,” is a belief that carries with 
it complete invasion of heart and life by Jesus 
Christ. Those who would cling to John 3:16 should 
read also John 7:28, 39: “He that believeth on me, 
as the Scripture hath said, out of his innermost be- 
ing shall flow rivers of living water. But this spake 
he of the Spirit, which they that believe on him 
should receive.” When Christ enters a heart and en- 
ters a life He produces a positive change. 

People often ask me, “Do you believe in eternal 
security?” There seem to be so many who want the 
pastor, Sunday-school teacher or evangelist to con- 
vince them beyond any doubt that because they 
lifted their hand in a meeting, walked down an 





aisle, joined a church, entered into baptism or 
catechism, they’re once-for-all eternally secure and 
safe. And if he will so convince them, very often 
they will go back to enjoy the pleasures of sin for a 
season. I believe the invasion of the life by Jesus 
Christ brings a new quality of life altogether. 

As I look at it now, it is a miracle indeed that 
my puny, sinful life is linked with the very life of 
God through faith . . . confidence . . . trust in Jesus 
Christ as Savior and Lord. He has invaded my 
life. 

I remember the newspaper reporter who came to 
me in Windsor, Ontario and said, “Well, Vaus, I’m 
a preacher’s son, too. There’s one thing I cannot 
understand. You talk about this decision you made 
on the 6th of November in 1949 as though it were a 
decision that completely changed your life and for 
the first time brought you to the place of salvation. 
But you were raised in a Christian home. You went 
to Sunday school and church a good part of your 
life. You were a Bible-school student, a preacher’s 
son. In my book you were a Christian all along. A 
backslider, maybe . . . but a Christian, and saved. 


Why, with your background how else can you ex- 
plain it?” 
I replied, “Let me answer by telling a_ short 


story, then asking a question. Down in the United 
States I had the privilege of conducting a mission at 
one of our large Army installations. The com- 
mander of the post was a three-star general. He 
had a son who was 18 years of age, every inch a 
man, of tremendous physique, and with ability 
much beyond his years. If asked any question con- 
cerning military law he could give the answer, the 
AR number, page and paragraph. And he could 
march a full regiment of men back and forth across 
the drill field, never confused even in close order 
drill. With a rifle he could go through the whole 
manual of arms without missing a beat of the 
cadence, his ability equal to any member of the 
drill team. And now my question: was that boy a 
soldier?” 

After a long pause, he finally replied, “Did he 
ever join?” There is the answer. The boy may have 
been qualified from every standpoint, with knowl- 
edge of military law, ability to drill the troops, 
shoulder a gun, fight the battle. But until the day 
he puts his name on the dotted line and submits to 
the authority of the United States Army he is not a 
soldier. He is only a civilian. 


A man may have a knowledge of the Bible, he 
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may seem to fit in with the church crowd, teach 
Sunday school, serve as president of a youth group, 
or even stand behind the pulpit and preach. But 
until the day he puts not only his name, but his life 
on the line and submits to the authority of Jesus 
Christ as Savior and as Lord, he is not saved. He 
is lost. END 


“AS NOW—SO THEN’”’ 
(Continued from inside back cover) 


business men who are faithful stewards of their incomes— 
whether this is a four- or five- or six-digit figure. 

But any theory that God is only—or even primarily—in- 
terested in the profits from business, rather than in the 
business man’s own Christian life and the means by which 
he has secured those profits is not a Biblical concept. 


Profits can only glorify, and therefore please, God when 
they are the product of a business man who seeks to ac- 
knowledge THE LORDSHIP OF CHRIST in every detail of his 
business. A good system of COST ACCOUNTING is not enough 
for the Christian business man; he will also be concerned 
for human accounting; whether he is treating his em- 
ployees fairly, giving an adequate and just return for 
labor as well as capital investment, selling a good product 
at a fair price. God is interested in these aspects of 
Christian business fully as much—if not more—as He is 
interested in financial contributions for missionary work 
in Africa, Bibles in hotel rooms or Inter-Varsity’s work 
in the universities. 

Of course, there are temptations to be overcome by the 
Christian in business, just as there are temptations for 
the research scientist or the homemaker or the journalist. 
One of these temptations is to consider financial factors 
the criterion in determining values. And sometimes the 
desire to make a lot of money for the Lord’s work may 
be subtly changed through the devil’s alchemy into a de- 
sire to make a lot of money. 

Abraham, one of the most successful business men of 
his day, faced such a temptation and found THE BLESSED- 
NESS OF POSSESSING NOTHING. 

And there are problems as well... such as the con- 
flict between ALCOHOL AND Gop. Many Christians will not 
be so fortunate as those in Railway Express Agency’s ex- 
ecutive offices on Park Avenue last year, when the Christ- 
mas party was opened with prayer and continued without 
alcohol. 

But why does nis, “magazine of campus Christian liv- 
ing,’ place so much stress upon the Christian business 
man? The answer is to be found in the number of Chris- 
tian students at Stanford’s School of Business, at Toronto's 
Finance Faculty, at Pennsylvania’s Wharton School—and 
in the business, commerce and finance departments of hun- 
dreds of other North American colleges and universities. 

The calibre of Christian business men tomorrow will be 


largely determined by the calibre of Christian students 
preparing for a career in business today. 


“As now—So then.” 


The Editor of nis 
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Our attitude toward money: 
A practical test of our love to Christ 


fo whom should we GIVE? 


By FRED MITCHELL 


Au CHRISTIAN GIVING should be unto the Lord. 

If this is the case, our offerings are then lifted 
up to the highest level and become a part of our 
worship. It is for this reason that the collection 
or offering should have a worthy place when God’s 
people gather for corporate worship. 

Paul tells us that the members of the churches 
of Macedonia first gave themselves unto the Lord 
and then gave their substance unto the apostles by 
the will of God. The gifts of the poor in Philippi 
(compare II Corinthians 8:1-5 and Philippians 
4:15), although they were made in response to 
specific needs, were nevertheless offered “unto the 
Lord,” and Paul describes them as “an odor of a 
sweet smell, a sacrifice acceptable, wellpleasing to 
God” (Phil. 4:18). Similarly, in the Old Testa- 
ment, while the gifts for the Tabernacle were pre- 
sented to Moses, they were really brought to God: 

“Speak unto the children of Israel, that they 
bring me an offering: of every man that giveth it 
willingly with his heart ye shall take my offering” 
(Ex. 25:2). 

If our giving is to a church, a missionary soci- 
ety or some needy person, it will be charity, but 
if it be to God, the giving will be itself an act of 
worship and the gift “an odor of a sweet smell.” 
Most of us live on a low level in this respect. We 
give a coin almost without thought because the 
plate is passed or the missionary pledge has to 
be sent in. But in intention and purpose we ought 
to be putting the gift into the hands of our Savior. 
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If we realize that the gift is in reality given to 
God we shall necessarily be exercised to see that 
it is given to some person or cause dear to Him. 

Next we should notice that the poor, the widow, 
the fatherless and strangers have a special place 
in God’s mercy (see Psalm 68:5, 10, 18). We 
therefore find the Lord commanding the Israelites 
to care for these and to supply their necessities. 
(See Ex. 22:22; Deut. 15:10.) But this was not 
their responsibility only. The same concern and 
commands are expressed in the New Testament: 

“When thou makest a feast, call the poor. . . 
bring in the poor” (Luke 14:13, 21). 

“Honor widows . . . if any widow have children 
or nephews, let them (i.e., children or nephews) 
learn to show piety at home, and to requite their 
parents” (I Tim. 5:3, 4). 

“Pure religion and undefiled before God and 
the Father is this, To visit the fatherless and 
widows” (James 1:27). 

It was in order to relieve the necessities of the 
poor saints in Jerusalem that the Philippians gave 
Paul those gifts which were provided of their own 
deep poverty, and which meant so much to him 
and to the Lord (II Cor. 8:1-14). Their gifts 
were to supply the wants of those in need (v. 14) 
and the aim seems to have been the establishing 
of something like equality. 

Third, ministers of the Word are also a special 
responsibility to us. It is written of those who 
have been set apart by the Holy Spirit to be God’s 
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servants in this special way that they are to be 
supported: 

“Let the elders that rule well be counted worthy 
of double honor, especially they who labor in the 
word and doctrine. For the scripture saith, Thou 
shalt not muzzle the ox that treadeth out the corn. 
And, the laborer is worthy of his reward” (I Tim. 
5:17, 18). 

“Thou doest faithfully whatsoever thou doest to 
the brethren . . . which have borne witness of 
thy charity before the church . . . we therefore 
ought to receive such, that we might be fellow- 
helpers to the truth” (III John 5, 6, 8). 

Those who are possessors of, or are in receipt 
of, money are therefore under love’s obligation to 
support those who have been called by God to lay 
aside the work which normally brought their own 
support. If this responsibility be assumed and 
faithfully discharged, no man or woman who gives 
evidence of having been called of God should find 
themselves in want. The Rev. Barclay Buxton early 
taught the young converts in Japan that if Chris- 
tians tithed their income, then ten of them could 
support one of their number for missionary or 
pastoral work. 

Hospitality may need to be taken into account. 
The privilege of receiving missionaries and other 
servants of the Lord into the home is not to be 
forgotten. Moreover, there are thousands of visi- 
tors to our home countries who might be won to 
the Lord or, if already Christians, might be helped 
and saved from tragedy, if there was real sacrifice 
in the matter of giving hospitality. [This is es- 
pecially true of students from abroad who are 
studying at American and Canadian universities 
and colleges. An invitation to Christmas at an 
American student’s home, an invitation to visit an 
American farm, an invitation to attend one of 
IVCF’s foreign student conferences this Christmas 
vacation may be the means of leading a student 
to Jesus Christ. For further information as to how 
you may help in this strategic ministry, write to 
Foreign Student Secretary, 30 St. Mary Street, 
Toronto 5; or 1444 North Astor, Chicago 10.] 

“I was a stranger and ye took me in” says the 
Lord (Matt. 25:35). To entertain will cost money, 
but it is a Christ-like ministry and part of our 
service to the Lord as we receive others in His 
name. The Lord will not only understand and ap- 
prove of money which is so expended, but will find 
pleasure in it. 
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Obviously this raises many practical questions 
regarding work at home and abroad. It is neces- 
sary for the steward who seeks to be faithful to 
weigh before the Lord the proportionate claims of 
foreign or home missionary work and of the needs 
of those serving among special groups such as 
children, students, Jews, Moslems, etc., and whose 
work be both near and far. 

Finally we must not forget our responsibilities 
to the local church. In some cases our responsi- 
bilities are greater, in others less. The resources 
of the church and its faithfulness or otherwise to 
the truth will be weighed. But when we attend a 
church, we have clearly some responsibility for 
the maintenance of the plant and the ministry. 
This corresponds to the gifts brought by the Is- 
raelites for the construction and maintenance of 


the Tabernacle (Ex. 25:2). 


Our personal inclination may be to give all we 
have to foreign missions or evangelistic agencies, 
but we must correct our tendency with right think- 
ing. When, however, the local need has been met, 
then we should be restrained from bringing for 
that purpose (see Ex. 36:5-7), and here there is 
an important lesson for those who have the re- 
sponsibility of administering the gifts of God’s 
people. Perhaps there are not many church treas- 
urers, however, who are faced with the problem 
that “much more than enough” is being provided 
for the church’s need! 

. . . Nothing offers so practical a test of our 
love for Christ or for others as does our attitude 
to money and possessions. Nor does anything so 
test our claim to be delivered from this present 
evil world. The attitude of the unconverted man 
toward money is too widespread to be other than 
well-known. The world asks how much we own; 
Christ asks how we use it. The world thinks more 
of getting; Christ thinks more of giving. The 
world asks what we give; Christ asks how we give. 
The world thinks of the amount; Christ thinks of 
the motive. Men ask how much we give; Christ 
asks how much we keep. 


To the unconverted, money is a means of self- 
gratification; to the converted, a means of grace. 
To the one an opportunity for comfort; to the other 
an opportunity for consecration. END 


[This chapter has been reprinted by permission from The 
Stewardship of Money by Fred Mitchell, IVCF publishers. 
Obtainable from Inter-Varsity Christian Fellowship, Chi- 
cago or Toronto.] 
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his request by faith. How did he immediately prove his faith by action? 


How can you do so today? 


FRIDAY, DECEMBER 3 
i KINGS 3 (1) Read of these sins (v. 3) in I Kings 12:27-33. “Thou shalt 


. 


have no other gods before me.” Think how Satan is trying to divert your 
worship from the Lord God to other things. Pray and determine to resist 


him. (2) The man living in the presence of God is not overawed by earthly 


kings. He respects their position, but does not wink at their sin. Do you 
(3) Would it be “a light 


thing” for you to provide water for a host and to defeat the Moabites “also” 


bow down to people of importance (vv. 4-14) ? 


(v. 18)? It is for the living God! 


SATURDAY, DECEMBER 4 

11 KIncs 4 (1) Scan the first three chapters and list the characteristics 
found in “a man of God.” Add additional items in the succeeding days’ 
study on Elisha. Ask the Holy Spirit to develop these in your life. (2) 
The “man of God” possesses faith and instills it in others. Discover how 
Elisha put his faith, and the faith of others, to the test. Faith is active, 
not passive! How are you proving this? (3) The Shunammite woman knew 
the source of God’s blessing (v. 30). Are you this persistent in prayer? 


See Luke 11:5-13. 


SUNDAY, DECEMBER 5 

11 kiIncs 5 (1) God often works by opposites. Diagram the opposites, or 
contrasts, found in this chapter noting how God worked. (2) God did not 
use the faith of the little maid to heal Naaman, but it did start the process 
(v. 3). Do you have the faith to point your friend to Jesus Christ for spir- 
itual healing? If so, are you praying for him? (3) What common thing 
is Jesus Christ asking you to do today (v. 13)? Are you obedient because 


of the gain, honor, or attention it brings to you, or because He is your Lord? 
(4) What was Gehazi’s downfall? 


MONDAY, DECEMBER 6 

11 KINGS 6:1-23 (1) How considerate are you in using the property of others 
(v. 5)? Do you have something borrowed which should be returned today 
in good order? See Romans 13:7-14. (2) Above and beyond circumstances 
the “man of God” sees the hand of the sovereign Lord (vv. 13-18). (3) 
Who are the blind around you? See II Cor. 4:4. Who alone can open their 
eyes (v. 20)? What are you doing to lead them to Jesus Christ so He can 


open their eyes? Are you praying the prayer of Elisha (v. 20) ? 
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How essential it is that the human race has One to be 
(II Cor. 5:21)! (2) Jehoahaz and 
Jehoiakim are spineless as they yield to every pressure around them and 
See Jer. 22:13-19. Romans 1:18-25 


gives adequate description of the self-condemning nature of sin and of 


past acts (v. 26). 


their sin bearer, even Jesus Christ 
to the evil desires of their own minds. 


God’s attitude toward such as these. 


FRIDAY, DECEMBER 24 


MATTHEW 1:1-2:15 (1) How evident it has become from our readings in 
II Kings that man cannot rule himself. He needs a King and a Savior. 
List the references in this reading that indicate the kingship of Jesus Christ. 
Recall God’s promise to David as recorded in II Sam. 7:12-16. What a 
seemingly fantastic promise, but how completely it is fulfilled in the birth 


of Jesus. Thank God for His eternal gift to you! 


SATURDAY, DECEMBER 25 


JOHN 17 (1) On most birthdays we remember the life of the person, not 
just the details of birth. This chapter gives insight into the purpose, the 
desire and the motivation of the life of our Lord Jesus. As you read list 
the gifts given by one party to another, under these headings: gift, given 
by, given to. Read with praise and thanksgiving that God has given all 


glory to His Son. 


SUNDAY, DECEMBER 26 
Il KINGS 24:8-25:7 


of surrounding powers. Jehoiachin was powerless and so yields (v. 12). 


(1) Judah was an impoverished nation at the mercy 


God’s judgment against Hezekiah (20:17) is now realized (v. 13). For 
Jehoiachin’s end see 25:27-30. (2) Zedekiah was more a regent than a 
king. Read of God’s judgment upon him in Jer. 21:3-10. Thank God for 


a way to escape from the wrath of God. See John 3:36. 


MONDAY, DECEMBER 27 


i KINGS 25:8-30 (1) The final destruction is now realized. How can you 


.explain the coming of such tragedy to a people God called out to bear His 


Name, and be a witness for Him before the nations? Read Romans 11 for 
the answer St. Paul gives to this question. Then read with thanksgiving 
the final picture God gives of His nation in Jer. 23:1-8. Jesus our Lord is 
the Branch into which we may be grafted. As our King He saves and 
Phil. 3:9. 


clothes us with His righteousness. 
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his request by faith, How did he immediately prove his faith by action? 
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past acts (v. 26). How essential it is that the human race has One to be 
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SATURDAY, DECEMBER 11 

1 Kincs 10 (1) Jehu obeyed the command that God had given him (9:7) 
but by what phrase does he reveal his own sin (vv. 1-17)? See also Hosea 
1:4. Recall that Elijah succumbed to this sin (1 Kings 19:10). What mo- 
(2) Note the exactness with which God’s 
Thank God for Jesus Christ! (3) 


How was Jehu careless 


tivates your obedience to God? 
pronounced judgment comes to pass! 
How much sin these calves have caused (v. 29)! 
in his personal walk with the Lord (v. 31)? Read Isaiah 42:4-8; 44, 45 


which give God’s view of idolatry. 


SUNDAY, DECEMBER 12 

11 Kincs 11, 12. While reading the next seven chapters let the impact of 
unbelief, subterfuge, pride, deceit, rebellion, idolatry, etc., sink into your 
heart. Remember, these kings were reigning over God’s chosen people. (1) 
“Joash” is also “Jehoash.” To understand why God preserved Joash, and 
why Jehoiada the priest led the rebellion against Athaliah, see I Kings 
2:1-4. (2) God has had different covenants with His people. Under what 
(3) The temple 


How inconceivable, 


covenant do you stand before God? See I Cor. 11:25. 
dedicated to the Living God in poor repair (12:7)! 


if true belief prevailed. Whose temple are you? 


MONDAY, DECEMBER 13 


11 KINGS 13, 14 (1) Jehoahaz “besought the Lord” (13:4) to save his own 
skin, and the Lord hearkened unto him. God does hear such prayers, but 
let there be many more prayers filled with praise, thanksgiving, and inter- 
cession on the behalf of others. Are you conscious of the balance you give 
to these in your prayer life? (2) The Joash of Judah and the Joash of Israel 
(3) What is the last character trait the 
(4) Our God is 
just, but also full of mercy (14:26). This paradox finds answer in the per- 


are two different kings (13:10). 
“man of God” displays (13:19). How do you justify it? 


son and work of Jesus Christ! 


TUESDAY, DECEMBER 14 


1 KINGS 15, 16 (1) Seven reigning kings are mentioned in ch. 15. How- 
ever, who is the sovereign King of kings (Psalm 24)? List the evidences 
of God’s sovereignty in ch. 15. (2) Ahaz seemed purposely to do that which 
was evil in the sight of God (ch. 16), but the people could not complain 
for God had forewarned them of such kings. See I Sam. 8. Do Ahaz’ sins 


have contemporary counterparts? 
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WEDNESDAY, DECEMBER 15 

11 KINGS 17 (1) Here we see the resultant, or the experimental proof, of 
the depravity of the human heart as given expression by the people of Israel 
(vv. 7-23). List the ways they openly rejected God and went their own way. 
How had God diligently tried to stop their headlong flight toward destruc- 
tion and bring them to Himself (v. 13)? How faithful are you in giving 
warning to others of God’s judgment on sin? Vv. 24-41 give historical 


background for the incidents of John 4. 


THURSDAY, DECEMBER 16 

II KINGS 18:1-16 (1) Reading of Hezekiah’s obedience to God (vv. 4-8) af- 
ter contact with the sin-encrusted men of the previous chapters’ is like find- 
ing a breath of fragrant spring air in a freshman chem lab! What aroma is 
being cast forth from your life? See II Cor. 2:14-16. (2) List the ways in 
which Hezekiah obeyed the Lord (vv. 4-8). Cp. this list with the one pre- 
pared yesterday. Check and see how Hezekiah measured up to that which 
the Lord required of him (Deut. 10:12-22). 


FRIDAY, DECEMBER 17 

11 KINGS 18:17-19:8 (1) Note the subtlety and lies used by Rab-shakeh to 
destroy the confidence in the Lord (vv. 17-35). Propaganda is not a new 
Is a “Rab-shakeh” using similar means to attack your faith in 
(2) The test of leader- 


weapon. 
God? See John 8:44, II Cor. 11:14 and I John 4:1. 
ship is how followers react under pressure. What factors, do you believe, 
(3) The house of the Lord 


(19:1) is not a retreat from reality, but the place to find it during difficult 


led these people to obey their king (v. 36)? 
days. See Psalm 73! (4) God defeats the enemy (19:7) according to His 


promise in Deut. 20:1-4. Trust in Him! 


SATURDAY, DECEMBER 18 


11 KINGS 19:9-37 (1) The Assyrian siege resumes (v. 9); disaster threatens. 
What steps does Hezekiah take to defend his people (vv. 14-19)? How 
would you answer the charge that this displays weakness of character? 
(2) Hezekiah took the letter “and spread it before the Lord” (vy. 14). 
What must underlie such action? See 18:5. Remember, the trustworthiness 
of God is displayed to you in Jesus Christ! (3) Study this prayer (vv. 
15-19). Note (a) attitude and approach to God, (b) specificity of request, 


(c) reason for making request. 
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“As now—So then” 


Dassen IS THE MONTH when the retail sales index 
reaches its highest point in the year. 

December is also the month when Christians remember 
that THE SON OF GOD IS COME. 

These two facts about December, seemingly unconnected, 
are actually closely related. Were it not for the birth of 
Jesus Christ, somewhat arbitrarily celebrated on Decem- 
ber twenty-fifth, retail sales might reach their peak in 
January or March or November. 

So Jesus Christ affects business—in this instance caus- 
ing an increase in the sale of merchandise through the 
celebration of His birthday. And in return for this an- 
nual boost, retail stores decorate in honor of the holiday, 
play organ music (White Christmas, Silent Night and 
Rudolph the Red-Nosed Reindeer) and wrap packages 
with special paper. And business offices have Christmas 
parties. 

Business has not always been so happy about Chris- 
tianity. The Chamber of Commerce in first century Ephe- 
sus was, to say the least, not happy when the bottom fell 
out of the silver market in Christianity’s wake (Acts 
19:23 ff). And more recently, John Wanamaker was less 
than popular with his fellow retailers (some of them Chris- 
tian) when he introducted the “price tag” on all mer- 
chandise. (Prior to Wanamaker’s time merchants sized 
up the customer, then charged as much as they thought 
he would pay. Believing as a Christian that all customers 
should be treated fairly, Wanamaker decided that a stand- 
ard price tag was necessary.) 


How does Christianity affect business men today? 


In recent years, perhaps the greatest emphasis has been 
placed upon making as much money as possible to give 
to the work of the Lord. And God has raised up many 


(Continued on page 30, column 2) 
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How to pray for Urbana* 


By DAVID H. ADENEY 


i BE EFFECTIVE, prayer must be intelligent. 
It is not enough to pray that “God will bless” the mis- 
sionary convention. We must be clear as to our objectives. 


“Ye have not because ye ask not,” said the Apostle 
James, and sometimes we do not ask because we have 
failed to discern the will of God and do not know how 
to pray. 

What then are our expectations for Urbana, during those 
four days of December 27 to January 1? Certainly not 
merely a large convention, with sixteen hundred students 
—from Canada, the United States and all over the world— 
and missionaries from every continent. Human organiza- 
tion, great crowds and outstanding speakers alone can ac- 
complish nothing. It seems almost trite to say that we are 
looking for a work of the Holy Spirit in many lives; but 
if we really understand what that means, and if we are 
looking to God alone to mold and transform lives, then we 
really have a worthwhile objective. 


Obviously the transcendent result must be to bring glory 
to our Lord Jesus Christ, and this can only become a 
reality as the Lordship of Christ is fully recognized. For 
this reason let us pray that every student who attends the 
convention at Urbana may be conscious of the fact that 
God has a plan for his life and may be prepared to follow 
wherever the Lord shall direct. 


The command, “Lift up your eyes and look on the fields, 
for they are white already to harvest” is surely binding 
upon every Christian. The convention is planned so that 
students may look upon the present world situation—upon 
the epochal upheavals and revolutionary ferments in so 
many different countries. Speakers will seek to describe 
the effect of these changes upon the missionary program 
of the Church, so that in some measure students may see 
the world as God sees it. Such an understanding involves 
perceiving the intense spiritual conflict and the type of 
Christian witness that is needed — when nationalism has 
created suspicion of anything which is considered a part 
of “Western imperialism.” Such a witness can only be 


given by those who have learned the secret of identification 
with Christ and with those to whom they have been sent. 


But we must pray too that no spirit of defeatism may 
result from presenting the desperate spiritual need of those 
who do not know Christ and the contemporary problems 
of missionary service. As communists have been trained 
to enter closed doors—not open ones—so should that band 
of students which emerges from Urbana, that band whose 
hearts God has touched. Pray that those students may have 
a burning desire to see Christ exalted on their campuses 
and throughout the unevangelized world. 


In every way possible students should emerge from Ur- 
bana to take the message of the living Savior to those who 
have never heard. Pray that this may be so, and that some 
will have the joy of going forth as Christ’s ambassadors to 
work with the Church in other lands, either as regular 
missionaries or as students or teachers in foreign univer- 
sities. Pray that others may hear God’s call to witness at 
home. But pray that all may be members of one team, 
conscious of the fact that each has a share in completing 
the task the Head of the Church gave the disciples. 


Christian students from other countries will emphasize 
at Urbana that we are “no more strangers and foreigners, 
but fellow citizens of the saints, and of the household of 
God” (Ephesians 2:19). Only as we work together in love 
can the world be evangelized. 

Pray that Urbana may be a time of spiritual vision, pro- 
ducing not just an emotional stirring, but an attitude of 
faith, courage and obedience which will affect not only 
those who attend Urbana, but the whole Fellowship as 
well. If every person who reads this will pray earnestly 
for Urbana, the influence of the IVCF-FMF-NCF mission- 


ary convention may be felt throughout the world. END 


* There's still time to register for the 
Student Missionary Convention, Dec. 
27-Jan. 1 at U. of Illinois (Urbana). 
Send $7 reg. fee to IVCF, 1444 North 
Astor, Chicago 10. $23 additional is 


payable at Urbana for room and board. 








